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* Cults in America, though not as prosperous as many suppose, are none- 
theless writing a new chapter in religious history. Their ambiguous role 
is evaluated in the lead article (p. 3) by Dean Harold Lindsell of Fuller 
Theological Seminary. The five succeeding essays represent concise studies 
of important contemporary cults. An editorial on page 20 explores trouble- 
some consequences on the mission field. Special attention is given an 
internal struggle among some Seventh-day Adventists (p. 24). 


* On-the-spot reports from Editor G. Aiken Taylor of the Presbyterian 
Journal highlight Curistianrry Topay’s news coverage (starting on page 
25) of the National Council of Churches General Assembly in San Fran- 
cisco. A biographical closeup of the new NCC president is included. 

* A review of major religious news stories of 1960 appears on page 28. 
* Clement Clarke Moore of A Visit from St. Nicholas fame may have a 
modern counterpart in Eutychus. Readers can decide on page 31. 
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THE AMERICAN SCENE: 


Are Cults Outpacing our Churches? 


MU ss one moves in American religious circles, 
one hears the refrain that the lively cults are making 
tremendous progress at the expense of listless Protestant 
churches. Hence, the impression has arisen that the 
cults have greater vitality, are outstripping the regular 
denominations, and are winning more converts from 
among the unchurched. There is real need, therefore, 
to examine the growth of the cults to see whether 
these generally accepted conclusions are valid. 

If one were to rate the cults on the basis of numerical 
growth over the past decade, one would be entirely 
incorrect to call them “lively” and the regular churches 
“listless.” A summary of statistics for the past 10 years 
will prove enlightening. 


STATISTICS OF GROWTH 


Numerically the largest of all the cults is Mormonism 
which embraces several groups of people under its 
general label. In 1950 the aggregate church member- 
ship figure for all of these segments was 1,184,000. 
In 1960 the aggregate was 1,550,000 (all figures have 
been taken from World Almanac). This meant a net 
increase of 366,000. Percentage-wise the growth dur- 
ing the decade was a little over 30 per cent. 

Another cult is Seventh-day Adventism (some will 
dispute whether this group is truly a cult). In 1950 
its membership was given as 225,000. In 1960 it was 
305,000. The rate of growth was 36 per cent. 

The Church of Christ, Scientist, is probably the 
second or third largest cult in the United States. It 
probably has a larger membership than Seventh-day 
Adventism, although this is not certain. Christian 
Science membership statistics are not generally made 
public. However, during World War II the church 
was required to reveal its membership figures to the 
Government in order to obtain the proper number of 
appointments to the chaplaincy of the armed forces. At 
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that time the membership figure was given as 268,900. 
Assuming a growth rate of 50 per cent for the decade 
and a half since the figure was released, we may 
approximate 403,000 for the membership of the cult 
today. 

The next largest cult is Jehovah’s Witnesses for 
which no 1950 membership figures are available in the 
United States. However, in 1951 the world-wide figure 
stood at about 440,000. In 1960 the Jehovah’s Wit- 
nesses main office supplied accurate figures for its mem- 
bership in the United States: the total was 239,000. 
While it is impossible to estimate the percentage in- 
crease, one may reasonably suppose that the movement 
did not gain more than 50 per cent during the decade. 

The Spiritualists claimed 126,000 members in 1950 
and 175,000 in 1960. The rate of growth was 40 per 
cent. Unitarians claimed 75,000 for 1950 and 108,000 
for 1960. The rate of growth was about 44 per cent. 
The Universalists numbered 44,600 in 1950 and 
69,000 in 1960. The rate of growth was 54 per cent. 
The Swedenborgians lost ground with 7,000 members 
in 1950 but only 6,000 in 1960. Buddhists reported 
70,000 in 1950 and only 10,000 in 1960. (These sta- 
tistics must be regarded with suspicion, for the marked 
reversal suggests possible inaccuracy..) The Baha'is had 
fewer than 4,500 members in 1950. They provided no 
statistics for 1960. The Rosicrucians provided no 
figures for 1950 but listed 45,000 for 1960. The 
Christadelphians listed 2,755 for 1950 and 15,000 for 
1960. The round figures for the latter year are open 
to question. No statistics are available for either the 
Unity School of Christianity or Theosophy for 1950 
and 1960. 


SOME OBSERVATIONS 
On the basis of the membership figures for the cults, 


one may make two generalizations. First, in 1950 the 
cults included in their membership no more than 
2,500,000. Secondly, in 1960 a generous estimate of 
the total membership of all the cults put together would 
be 3,200,000, which is about three per cent of the 
number acknowledging church or cult connections. 
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Up to this point the statistics, by themselves, neither 
prove nor disprove the concept of “lively” cults and 
“listless” churches. If, for example, Protestant church 
membership declined 50 per cent during the same 
decade in which the cults increased 30 or 35 per cent, 
If Protestant 
church membership remained static, the implication 


such a description would be very apt. 


would still be approximately correct. But if the mem- 
bership of Protestant churches advanced during the 
same period the cults did, then the assumption would 
be incorrect. Thus our attention must be focused on 
the growth of the cults in relation to the growth or 
decline of the Protestant churches. 

Let us consider the two largest Protestant church 
groups in America: the Methodists and the Southern 
Baptists. The Methodist Church had a membership of 
approximately 8,900,000 in the 1950 World Almanac 


report. The membership increased to 9,800,000 in 
1960. The rate of growth was slightly better than 10 


per cent. The Southern Baptist Convention reported 
a membership of approximately 6,500,000 in 1950. By 
1960 it had increased to 9,200,006 


was 39 per cent. In the membership of the American 


). The rate of growth 


Baptist Convention, there was a slight decline which 
may be accounted for by the fact that the Convention 
was in the process of schism in view of the departure 
from the American Baptist Convention of the Con- 
servative Baptist Association which reported a mem- 
bership of 275.000 in 1960. 

The various Presbyterian bodies claimed 3,500,000 
increase to 4,140,000 in 
The rate of growth was slightly less than 20 
The membership of the Reformed bodies 
increased from 319,000 to 459,000; their growth rate 
was more than 40 per cent. The Pentecostal Assem- 
blies reported a membership of 169,000 in 1950, and 
added some 223,000 in the 10 year span to reach an 
aggregate of 392,000 members in the 1960 report. The 
rate of growth was 76 per cent. 


members in 1950 and 
1960. 


per cent. 


THE ADVANCE OF ROMANISM 


During the same 1950-1960 decade, the Roman Cath- 


olic church grew appreciably. It claimed a baptized 
membership of 26,700,000 in 1950, and in 1960 the 
church placed it at around 39,500,000. The growth 
factor was close to 50 per cent. 

The combined statistics for all religious bodies indi- 
cate that membership increased from about 82,500,000 
in 1950 to 109,000,000 in 1960. This means that the 
growth rate was 331/3 per cent. With such a back- 
ground it is possible to draw certain tentative conclu- 
sions. First, the Roman Catholic church enjoyed a 
better than average rate of growth in the past decade. 
Secondly, if its rate of erowth continues without equal 
Protestant growth, the Roman church will eventually 
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become the dominant religious force in American 
life. Our third conclusion is that the cults have not, 
in fact, been “lively” so far as actual numerical growth 
is concerned. They have averaged about the same per- 
centage as the national figure for the Protestant 
churches. Our fourth conclusion is that the “listless” 
churches have not been as “listless” as supposed but 
have enjoyed a substantial growth in the last 10 years. 
The Southern Baptist membership alone increased by 
some 2,700,000. The membership of the Methodist 
bodies increased by about 1,900,000. Furthermore, the 
smaller Protestant denominations enjoyed good growth. 
The Baptist General Conference, the Christian and 
Missionary Alliance, the Evangelical Mission Covenant 
Church, the Evangelical Free Churches, The General 
Association of Regular Baptist Churches, and the 
Mennonite bodies increased from approximately 400,- 
000 to approximately 500,000. 

The growth of the cults has not been disproportion- 
ate to the growth of Protestant groups in general. One 
must acknowledge, of course, that the larger the group 
the less apt it is to have a large percentage growth, 
even though its numerical increase may be much 
larger than smaller groups with higher percentage in- 
creases. For example, additions to the churches of the 
Southern Baptist Convention alone were about four 
times the aggregate number of new adherents to the 
Since it cannot be demonstrated that the cults 
are “lively” and the churches 
numerical gains, 


cults. 
“listless” according to 
in what sense are we able to say that 


the adjectives are true? 
VITALITY OF THE CULTS 


One cannot help being impressed by the publishing 
activities of many of the cults. Jehovah's Witnesses 
publish the magazines Watchtower and Awake and 
industriously disseminate them. Millions of copies of 
books written by men like Charles Taze Russell have 
come froin their presses. There is probably no other 
religious group of its size in America that uses the 
printing press more extensively than the Jehovah’s 
Witnesses. The Unity School of Christianity and 
Seventh-day Adventism also take advantage of the 
printed page to press their claims before the American 
public. One of the easiest ways to get an idea of the 
vast amount of literature being made available by the 
cultists is to check the card index of an average public 
library. One will see how much has been done via the 
medium of expression. 

A second way in which the “lively” cults surpass 
the “listless” churches is in personal missionary work. 
Numerous instances may be mentioned. Every Mor- 
mon gives two years of his life for direct missionary 
work during which time he forsakes his normal occu- 
pation in order to spread the tenets of his cult. Jeho- 
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vah’s Witnesses claim that every member of the cult 
is a “minister.” In my own experience, I have ob- 
served that the representatives of the Jehovah's Wit- 
nesses showed more zeal in my area than any or all of 
the Protestant denominations in the past 13 years. 
No Baptist, Methodist, Presbyterian, Lutheran, Epis- 
copalian, or other Protestant ever rang my doorbell; 
but advocates from Jehovah’s Witnesses came at least 
a dozen times to sell printed material, press their claims, 
or in other ways represent the cult. Christian Scientists 
in almost every community maintain book rooms where 
one may sit down in quiet to read the interpretation 
of the Word of God according to Mary Baker Eddy. 
How many Protestant churches maintain book rooms 
in their sanctuaries or in the stores along the main 
streets to reach men with the gospel of Christ? 
Thirdly, the “lively” cults are outdoing the Protes- 
tants in the field of communications, such as radio and 
television. Adventists, Mormons, Jehovah’s Witnesses, 
and others maintain expensive broadcasts which reach 
into the homes of millions of people. Free literature is 
advertised for the asking. Adventists offer a free Bible 
correspondence course which enrolls thousands of 


people unperceptive of the differences between Ad- 







tT essential history of Christian Science may be 
reduced to three epochal phases: first, Mary Baker 
Eddy’s discovery of the principles of Christian Science; 
second, her establishment of the religion which bears 
that name; and, third, the cult’s organizational solidifi- 
cation following her death. It seems that after a long 
period of personal and domestic vicissitudes, as well as 
ill health, Mrs. Eddy came to believe in spiritual heal- 
ing through Phineas B. Quimby in 1862. Many non- 
Scientists argue that she got her basic healing system 
from him and others, but her followers maintain that 
ultimately she discovered a radically different system 
which came by divine revelation and was recorded in 
her definitive volume, Science and Health with Key 
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ventism and evangelical Protestantism. The Christadel- 
phians maintain a radio broadcast as does the Ruther- 
ford, New Jersey, splinter group from the Jehovah's 
Witnesses “Frank and Ernest” program. 

When such activities are compared with the com- 
munication activities of the Protestant denominations, 
it soon becomes apparent that the cults, for their size, 
are manifesting an aggressive zeal and enjoying an 
outreach far beyond anything being done by the de- 
nominations. 

It is at these points that the cults are “lively” and 
the churches “listless.” For sheer enthusiasm, dynamic 
outreach, and zealous abandonment, the cultist puts 
the average Protestant to shame. Yet the cults do not 
seem to have gathered a return in proportion to their 
multiplied activities. Evidence would suggest that if 
the denominations would embark on programs as ex 
tensive for their sizes as those of the cults in relation 
to their sizes, they would produce a far larger harvest 
than has been the case in the last decade. Therefore, 
if the denominations do not step up their efforts in 
reaching people for the gespel of Christ, we may find 
in another generation a staggering new growth of the 
cults which are now sowing seeds for harvest. END 


to the Scriptures, first published in 1875. As a result, 
the Christian Science Church was founded, followed 
by the establishment of the Massachusetts Metaphysi- 
cal College in 1881. Societies and churches were built, 
publishing houses were established, and the religion 
spread around the world. Mrs. Eddy died in 1910 at 
89 years of age. Thousands revered her, others re- 
spected her, still others condemned her, and all acknow!- 
edged that she was one of the outstanding women of 
religious history. The story of Christian Science after 
the time of Mrs. Eddy has been told fully, at least in 
certain aspects, by Altman K. Swihart in Since Mrs. 
Eddy (1931) and by Charles Braden in Christian 
Science Today (1958). The books show that the Board 
of Directors have consolidated the organization which 
the foundress began into one of the most efficient 
authoritarian and rigid structures known to religious 
history. 

Christian Science has enjoyed a steady but not un 
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interrupted growth since the time of its inception. Dr. 
Braden, who has computed his statistics from the Chris- 
tian Science Journal, calculates that “the Church of 
Christ, Scientist, with its total of 3,115 churches and 
societies, would have a world membership of 367,570.” 
Below is his table of churches throughout the world. 


Great United 
YEAR Africa Asia Australia Europe Britain Canada States 
191] 5 2 7 15 68 35 1,190 
1919 7 3 s 22 94 46 1,684 
1922 3 : 10 35 120 47 1,635 
1931 22 35 94 219 66 2,030 
194] 35 1: 48 150 313 74 2,284 
1958 40 ] 70 173" 344 79 2,372 


*The total does not include churches in East Germany. 


Christian Science, along with the Jehovah’s Wit- 
Church of the Latter Day Saints, and other 
sects, joins with the traditional churches in affirming 
the inspiration of the Bible (Science and Health, pp. 
126 f., 269 f., and so on). But like the sectarian groups 
and unlike the evangelical churches, it affirms other 
inspired sources alongside the Bible which indeed 
supplant the Bible. If Mrs. Eddy’s Science and Health 
with Key to the Scriptures is a true key to the Bible, 
then the historic churches have been in error for 20 
centuries. Christian Scientist Arthur J. Todd, in say- 
ing that there are four religious groups in the United 
States, Roman Catholic, Protestant, Jewish, 


nesses, 


namely, 


and Christian Scientist, rightly sensed that the religion 
taught by Mrs. Eddy is something other than what 
the historic churches have understood to be taught by 


the Bible. The reason for the difference is that Chris- 
tian Science does not believe in the inspiration of the 
Bible only but of Mrs. Eddy also (Science and Health, 
pp- 560 f.). 


DOCTRINAL DEVIATIONS 


Let us note then the crucial doctrine of Christian 
Science, namely the doctrine of God. “God is incor- 
poreal, divine, supreme, infinite Mind, Spirit, Soul, 
Principle . . .” (Science and Health, pp. 465 f. passim). 
Mrs. Eddy deienss from the biblical principle of the 
infinity of God that he is not personal. “Limitless per- 
sonality is inconceivable” (No and Yes, p. 20; Science 
and Health, pp. 265, 331). According to George 
Channing, an authoritative spokesman for the religion, 
God is not Triune but “Life, Truth, and Love are ‘the 
triune Principle called God’” (“What is a Christian 
Scientist?,” Look, Nov. 18, 1952, p. 57). The Father 
tends to be identified with God more than anything or 
anyone else is, although a common tenet of Christian 
Science is that All is God and God is All. As for the 
Second Person in the Trinity, the Son of God, Mary 
Baker Eddy writes: “The Christian believes that Christ 
is God . Jesus Christ is not God” (Science and 
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Health, p. 361). By this she means that Christ is the 
Principle and as such is identified with God; Jesus is 
the corporeal man with great insight into the Principle 
but as corporeal man not identified with God. As for 
the Third Person of the Trinity, the Holy Spirit is 
Christian Science. “This Comforter I understand to be 
Divine Science” (Science and Health, p. 55). 

Since God is All, and man, the true or spiritual 
man, is part of God, man possesses the attributes of 
God. “He is co-existent with God. As far back as the 
being of God is the being of man. ‘Searching for the 
origin of man is like enquiring into the origin of God 
himself, the self-existent and eternal’” (Haldeman, 
Christian Science, p. 112; Science and Health, p. 535). 
“Hence,” writes Gilmore, another Scientist authority, 
“the real man as God's likeness, without material 
accompaniments, has existed forever. When _ Jesus 
asserted, ‘Before Abraham was, I am,’ he undoubtedly 
referred to his true selfhood as the Son of God, as the 
Christ-man” (Braden, Varieties of American Religion, 
p. 163). 

Christian Science denies the death of Jesus Christ. 
Science and Health renders Romans 5:8 as, “. . . we 
were reconciled to God by the (seeming) death of 
His Son” (p. 45). Since Christ did not provide a 
perfect atonement, it is not surprising that we read: 
“The atonement requires constant self-immolation on 
the sinner’s part” (pp. 23, 24). 

The most important application of the Christian 
Scientist doctrine of salvation is, of course, to healing. 
“Man is never sick, for Mind is not sick and matter 
cannot be” (Science and Health, p. 393). “Sin and 
disease,” writes Gilmore, “are figments of the mortal 
or carnal mind, to be destroyed, healed, by knowing 
their unreality.” Thus Christian Science is not a sys- 
tem of religious healing through medicine (which pre- 
supposes real sickness) nor a system of faith healing 
(because it does not believe in healing actual sickness 
by some special power from God) but of Mind Cure 
or the proving to the Mind, and thereby producing in 
the experience, that the sickness is unreal. 

The need for healing and salvation continues into 
the next world. “If the change called death destroyed 
the belief in sin, sickness, and death, happiness would 
be won at the moment of dissolution, and be forever 
permanent; but this is not so. . . . The sin and error 
which possess us at the instant of death do not cease 
at that moment, but endure until the death of these 
errors. . . . Universal salvation rests on progression and 
probation, and is unattainable without them. Heaven 
is not a locality but a divine state of Mind in which 
all the manifestations of Mind are harmonious and 
immortal. . . . No final judgment awaits mortals, for 
the judgment day of wisdom comes hourly and con 
tinually . . .” (Science and Health, pp. 290 f.). 
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CRITIQUE OF TEACHING 


1. The fundamental fallacy of Christian Science teach- 
ing which vitiates its entire theology is the doctrine of 
God. As indicated above, its basic proposition is that 
God is All, which is all wrong. The first verse of the 
Bible refutes it. In the beginning God created the 
heavens and the earth. There is a temporal allusion 
here in the words “in the beginning,” for the refer- 
ence is to the beginning of the heaven and the earth. 
But God has no beginning any more than he has an 
end. The universe, therefore, being temporal is other 
than God who is eternal. God is said to have created 
or made the world. But God himself is not made or 
created. The universe, therefore, being created 
other than God who is uncreated. Barah (create) indi- 
cates a making out of nothing or ex nihilo. God is pure 
Being. therefore, being created from 
nothing is other than God who is eternal Being. The 
biblical doctrine of God does not teach that he is All, 
but that he is in all. This is a vastly different teaching 
for if God is in all he cannot be all. “In” all does not 
identify him with the all, but, on the contrary, dis- 
tinguishes him from it. 

2. “Mortal Mind” is the bastard offspring of the 
illegitimate union of God with All. And like all bas- 
tards Mortal Mind is a source of perpetual embarrass- 
ment to its parents. Mortal Mind is used by Christian 
Science to explain away all evil; that is, all evil, which 
is supposedly nonexistent, is said to be the illusory 
product of the Mortal Mind. But Mortal Mind itself 
is never explained away. 
source of “evil” 


The universe, 


It is, therefore, the ultimate 
in this world. It is itself the most evil 
thing in the world. The Scientists dare not explain 
it away because it is necessary for explaining all other 
evil away. So this ultimate evil must be real in order 
to explain the unreality of all other evil. If it is said to 
be unreal then all other evil comes alive again. Mortal 
Mind is the nemesis of the cult’s theology: Christian 
Science cannot explain it or explain it away; it cannot 
affirm it or deny it; it cannot live with it or without it. 
Mortal Mind is mortal to Christian Science—the 
Frankenstein which destroys its creator. 

3. Christian Science has taken away our Saviour 
and we know not where it has laid him. His body is not 
real, being physical: his death is not real, being physical 
and evil; his humanity is not real, being limited and 
capable of ignorance; even his divinity is not real Cin 
the true sense of the word) for all men are essentially 
divine and God is essentially human because God is 
All and All is God and man and everything. To pre- 
serve the terms of orthodox theology so as to deceive, 
if it were possible, the very elect, is a vain effort to 
cover the nakedness of this Christology with the fig 


leaves of empty verbiage. 
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4. Lastly, we mention the weakness of the Christian 
Science theory of Mind cure. On the surface the system 
must be fallacious since it derives from a theology 
which is fallacious. Is it possible to get good fruit from 
a bad tree, sound therapy from unsound theology? 
Manifestly not. Still, let the reader not jump to the 
wrong conclusion that we have now denied any and 
all Christien Science healings. We deny that any true 
healing could come from a fallacious premise such as 
Christian Science. But this is not the same as saying 
that no healing may come by Christian Scientists. From 
their own viewpoint, sickness (a form of evil) is errone 
ous, that is, nonexistent. Christian Scientists may 
thereby bring about some cures, not because Christian 
Science is true but because its formula happens to fit 
particular patients. Many patients have nothing wrong 
with them. Their pains are imaginary, their ailments 
subjective. If you convince such patients of this by 
sugar pills, suggestion, Spiritualism, Christian Science, 
or whatever, you will likely cure them. But there is as 
much connection between your Christian Science and 
his cure as there is between the famous rooster’s crow 
ing and the rising of the sun. The sun rose when the 
rooster crowed, to be sure, but the event gave the 
rooster nothing to crow about. 


SELECTION OF BOOKS FOR STUDY 


The main sources for information about Christian 
Science are of course the writings of Mary Baker 
Eddy: Miscellaneous Writings (1896), The Science 
of Man (1870), Essays on Christian Science, Church 
Manual (1895-1910), and especially, Science and 
Health with Key to the Scriptures (1875). The Chris 
tian Science Sentinel and Christian Science Journal 
are authorized periodicals. The authorities stamp cer 
tain volumes “authorized,” is the Christian 
Science Imprimatur. The authorized lives of Mrs. 
Eddy are by Sibyl Wilbur and Lyman P. Powell. 

Many other books make for profitable reading: 

Edwin Franden Dakin, Mrs. Eddy, The Biography 
of a Virginal Mind (1930)—a penetrating critique. 

H. A. L. Fisher, Our New Religion (1930)—the 
work of an able and slightly amused Englishman. 

Georgine Milmine, The Life of Mary Baker G. Eddy 
and the History of Christian Science (1909)—difficult 
to find, but invaluable. 

James H. Snowden, The Truth about Christian 
Science (1920)—the best full-length historico 
theologico-philosophical examination. 

Walter R. Martin and Norman H. Klann, The 
Christian Science Myth—the latest evangelical study. 

Wilbur Smith, “The Bible in Christian Science 
Literature (Sunday School Times, Feb. 9, 1952)— 
should be consulted along with the chapters in general 
works on The Sects. END 
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Mormonism 


WESLEY P. WALTERS 


a anywhere in America today one may see two 
ilert, conservatively-dressed young men, knocking 
on doors and approaching their prospect pleasantly 
with, “We are from the Church of Jesus Christ of 
Latter-day Saints.” By means of the best modern sales 
techniques, these somewhat mysterious and intriguing 
figures of the “Mormon” Church then offer a religion 
that claims to be the only authentic church of God, 
restored in these latter days by God and Christ in per- 
son, by angels, and by Peter, James, and John. They 
boast an extraordinarily well-organized welfare system 
and a love of culture and the good things of life. Using 
the standard Christian terms, they speak of the God- 
head, of f gospel and glory, of sin and salvation, of 
prophets and patriarchs—but they put into them a 
meaning radically different from that found in the Bible. 

The group’s verifiable history begins in upper New 
York state in the year 1830 with the publication of the 
Book of Mormon by Joseph Smith, Jr., an able young 
man with little formal education. The publication of 
the book is represented to be the culmination of several 
Smith’s first “vision” (al- 
in 1820 but not published until 20 
vears later and now somewhat altered) informed him 
that all churches 


“visions” and “revelations. 


legedly received 


are wrong and all their creeds an 
abomination. The subsequent “revelations” led to the 
“Urim 
and Thummim’—of “gold plates” which were buried 
in a near-by hill and contained the Book of Mormon. 


‘discoverv” and “translation”—by means of the 


Echoing an idea current in Smith’s day that the Indians 
were descendants of the lost tribes of Israel, the book 
basically relates how they came to 
600 B.C.) 


) were visited by the 


(about 
Saviour, and fell into 


America 


their present primitive state. 

Like the word “N itself, which Smith derived 
from the English “more” and the (supposed) Egyptian 
(Times and Seasons, Vol. IV, 


_ the book was an odd blending of the con- 


lormon” 


“mon” meaning “good 


p. 194) 
temporary scene and the fictitious past, generously 
Wesley P. Walters is Minister of Marissa United Presbyterian 
Church in Illinois. He holds the B.S. degree from Johns 
Hopkins University and the B.D. from Reformed Episcopal 
Seminary. A student of the cults, he flew to Salt Lake City 
for a week to substantiate his facts with Mormon leaders. 
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sprinkled with passages lifted bodily from the King 
James Version. A year after its publication, Alexander 
Campbell observed that in the book, supposedly com- 
pleted by 421 A.D., Smith had written “every error 
and almost every truth discussed in New York for the 
last 10 years. He decides all the great controversies— 
infant baptism, ordination, the Trinity . and even 
the question of freemasonry, republican government, 
and the rights of man.’ ’ Because the book borrows so 
heavily from the theology of the day, it is considerably 
more orthodox than Smith’s later productions, causing 
noticeable internal conflict in Mormon doctrine. 
With the work completed and the translation de- 
clared “correct” by the “Lord,” the plates allegedly 
were returned to heaven safe from prying eyes after 
being “viewed” by a few chosen witnesses. (Some 3200 
improvements have since been made. 
revisions are grammatical, “about 100 change the mean- 
ing’—J. D. Wardle, unpublished manuscript.) By 
1830 Joseph Smith had begun his new church which 
was named, in good Book of Mormon and Campbellite 
fashion, “The Church of Christ.” Writing again in 
1838, Smith claimed that in 1829 John the Baptist 
had appeared and restored to him the 
hood” 


Although most 


“Aaronic Priest- 
and a few weeks later Peter, James, and John 
“Meichizedek Priesthood.” The Melchize- 
dek Priesthood forms the chief source of authority for 


the church’s hierarchy and for nearly all the temple 
ceremonies. 


restored th e 


However, references to the high priests, 
high counselors, and presidents are conspicuously ab- 
sent from Smith’s “revelations” on church government 
as first printed in 1833 in the Book of Commandments. 
Like many other matters, references to the priesthood 
first appear interpolated back into the early revelations 
when reprinted in the 1835 Doctrine and Covenants 
(LaMar Petersen, Problems in Mormon Texts, 1957). 
Overlooking the biblical application of the Melchizedek 
Priesthood to Christ alone (fulfilling and superseding 
the earthly Aaronic priesthood), Smith claims to have 
received more of its authority from visits in 1836 by 
both Elijah and Elias (two separate persons to Smith!— 
cf. Doctrine and Covenants, 27.6, 9). 

The Book of Mormon indicates that “plain and 
precious parts” of the Bible have been taken away by 
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these parts by “revelation and inspiration.” The result 
was an “inspired” revision of the Bible, completed in 
1833 but not published until 1867. The early chapters 
of Genesis received considerable reworking and are 
published separately as The Book of Moses. About 
1835, however, Smith began to study Hebrew, and, 
learning that Elohim (God) was plural, he soon 
brought forth a new version of the Genesis creation 
story. This version was his “translation” of a papyrus 
written by “Abraham” himself and acquired, along 
with an Egyptian mummy, from a traveling showman. 
In it the “gods” create the heavens and the earth. The 
Book of Abraham together with the Book of Moses 
and excerpts from Smith’s autobiography form the 
volume known as The Pearl of Great Price. That vol- 
ume along with the Bible, Book of Mormon, and Doc- 
trine and Covenants form the “Standard Works” of 
the Mormon Church in Utah. 

Like leaders of other groups in the early nineteenth 
century, Smith believed that Christ’s coming was immi- 
nent, “even 56 years should wind up the scene” (Mil- 
lenial Star, Vol. 15, p. 205). It was necessary for the 
“saints,” he revealed, to gather to Zion to escape the 
destruction coming upon the wicked, and the revela- 
tion disclosed that Independence, Missouri, was that 
place. However, they were driven from there by 
aroused “gentiles” in 1833. Then Far West, Missouri, 
was the chosen spot, a place not far from Adam-ondi- 
Ahman where, Smith revealed, the original Garden 
of Eden once stood and Adam’s altar was still to be 
seen. Ordered out of Missouri, however, in 1833, the 
saints followed the call to gather in Nauvoo, Illinois 
(George B. Arbaugh, Gods, Sex and Saints, p. 12 f.; cf. 
Doctrine and Covenants, 57.1-3, 115.5-7, 125.2), only 
to be driven from there after Smith was killed in 1844 
by an angry mob. Finally, under Brigham Young, some 
of the saints discovered that the Salt Lake Valley was 
“the place.” 

In Utah the church has thrived, acquiring commer- 
cial holdings running into millions of dollars, operating 
a 60-million-dollar, up-to-date university (Brigham 
Young), and sponsoring a large-scale welfare program 
for its own people. Its world membership is now placed 
at about 1,650,000. Since the days when Smith offered 
“eternal salvation” to individuals which he called by 
revelation to be missionaries, the church has main- 
tained a strong proselytizing program. With better than 
7500 “missionaries” on the field—mostly college-age 
youths donating two years of service—the church ex- 
pects in the reasonable future to reach a goal of 12,000 
missionaries and to see advances particularly in India 
and the surrounding countries. 

Of the more than dozen groups which rose after 
Smith’s death to claim divine authority as his successor, 


a corrupt church. Smith set about the task of restoring 





CHRISTIANITY TODAY 





the Reorganized Church of Jesus Christ of Latter Day 
Saints is the second largest that survives. Numbering 
about 200,000, with headquarters in Independence, 
Missouri, the Reorganized Church does not accept the 
Book of Abraham with its plurality of gods, or the 
revelation sanctioning polygamy; and therefore it is 
somewhat closer to historic Christianity. Another group, 
the Church of Christ (also in Independence), uses 
the Book of Commandments instead of the Doctrine 
and Covenants and holds (along with David Whitmer, 
one of the Book of Mormon witnesses) that after 1833 
Joseph Smith became a “fallen prophet” and changed 
the structure and theology of the church. 

One area where the theological shift becomes very 
evident is in the Mormon doctrine of deity. In the 
Book of Mormon and earlier revelations, God is often 
displayed with such unity that the Son is the Father. 
In later productions the Father and Son emerge as two 
separate “flesh and bone” beings, united in sharing 
common qualities and purposes. Finally, men them- 
selves are declared to be able by means of temple cere- 
monies to progress to Godhood. Out of eternal matter 
they will shape other worlds and people them, just as 
the Father peopled this one, by “spirit children” born 
to their wives. In the early days in Utah this type of 
teaching reached such an extreme that Adam was held 
to be the God of this world and Jesus was not born 
of the Holy Spirit but by the physical union of this 
Adam-God with Mary (Journal of Discourses, Vol. I, 
p: 50). These one-time gems of heavenly light are 
looked upon by many modern Mormons as the unwise 
“speculations” of the early leaders. The “Godhead” 
today is represented as consisting of two separate per- 
sonages with flesh and bone bodies and the Holy 
Ghost with a “body of spirit.” The Son has the dis- 
tinction of being the first of many “spirit children” 
born to the heavenly Father and “Mother.” Like the 
Father, who is an exalted and “perfected man” living 
near the planet “Kolob,” each spirit child must come 
to earth and take a “physical body” in order to progress 
toward Godhood: his pre-existent faithfulness deter- 
mines what race and status he should be born into here. 

Tied inseparably to the Mormon concept of deity is 
the Mormon idea of salvation. For the most part the 
biblical doctrine of sin is replaced with the idea of 
sins (for example, smoking, drinking alcohol, coffee, 
tea), none of which merit everlasting punishment. 
Salvation, therefore, becomes a matter of striving to 
reach the highest degree of glory, that is, Godhood 
itself. The path upward begins with repentance 
(mainly of the above sins), Mormon baptism, laying 
on of hands, and church membership. However, the 
highest or celestial glory can only be reached through 
the various temple ceremonies. In the temple, living 
Mormons may go through baptism and the other cere- 
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monies on behalf of their dead relatives and thus 
deliver their spirits from the “prison house” and enable 
them to progress toward exaltation. But the pinnacle 
of celestial glory, Godhood itself, can only be reached 
through the temple ceremony that claims (contrary 
to Christ's express teaching in Luke 20.34 f.) to seal 
husbands and wives in marriage for time and eternity. 
This doctrine is based on the teaching in Smith’s 
revelation sanctioning polygamy, in which he made 
Godhood dependent on man’s ability to beget innu- 
merable children throughout eternity (Doctrine and 
Covenants, 132.15-19, 63). Since obviously this can 
best be accomplished by having a plurality of wives, 
Smith received the “divine” command to seal many 
wives to himself and his followers. Today the church 
advises its members in America to refrain from con- 
tracting polygamous marriages because it is forbidden 
by the government, but the principle of polygamy 
remains on their books as divinely approved. 

The teaching that the sex relationship continues in 
the eternal state has yielded a strong practical emphasis 
on home and family solidarity, but it has robbed the 
religion of any real spiritual relationship with the Lord. 
In seeking exaltation through physical relationships 
and ceremonious activities, Mormonism completely 
misses real salvation and exaltation as a free gift of 
God's grace. The Gospel is reduced to laws and ordi- 
nances brought to men by a Christ whose only function 
as Saviour is to guarantee to men a resurrection. To 
those enmeshed in a religion so materialistic in empha- 
sis and so lacking in reverence, evangelical Christianity 
must hold out an all-sufficient Saviour who saves, sanc- 
tifies, and glorifies unworthy sinners who place all their 
confidence in Him alone. 


SELECTION OF BOOKS FOR STUDY 


Mormon 

Gordon B. Hinckely, What of the Mormons (Church 
of Jesus Christ of L.D.S., 1954). 

Bruce R. McConkie, Mormon Doctrine (Bookcraft, 
1958). 

James E. Talmage, The Articles of Faith (Church 
of Jesus Christ of L.D.S., 1958). 
Non-Mormon 

George B. Arbaugh, Gods, Sex and Saints (Augus- 
tana, 1957) 

Fawn M. Brodie, No Man Knows My History 
(Knopf, 1946)—Smith’s biography, documented, by 
L.D.S. President’s niece. 


Fraser, Is 


Gordon H. Mormonism Christian? 


(Moody, 1957). 

Thomas F. O’Dea, The Mormons (University of 
Chicago, 1957)—a good, scholarly survey. 

John L. Smith, Has Mormonism Changed? (Utah 
Evangel Press, 1959). END 
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husband and his wife, physically and financially 
depressed, followed 1 hint in an address by a 
“metaphysical lecturer,’ ‘lenis B. Weeks. “I am a 
child of God, and therefore do not inherit sickness.” 
This thought healed Myrtle Fillmore of tuberculosis 
and, later, her husband, Charles, of a diseased hip. 
Raised in a Christian environment, they connected it 
thoroughly with Christian terminology, and then with 


all-encompassing { faith they applied the thought in 
every direction. 


HISTORY 


The movement began with debts in the year 1890, but 
it grew through free will offerings in return for litera- 
ture and prayers freely distributed. Today its influence 
spreads around the earth, including Nigeria. Statistics, 
however, are not available, as the cult prefers (like the 
Baha'is) to work silently and pervasively. 

In 1891 the name Unity suddenly dawned upon 
Charles “That's it,” he cried. “UNITY! 
That’s the name for our work, the name we've been 
looking for! The name came right out of the ether, 
just as the voice of Jesus was heard by Paul alone. No 
one heard it, but it was as clear to me as though some- 
body had spoken to me.” 

Blest with two sons, Rickert the architect-farmer, 
and Lowell the organizer, 


Fillmore. 


the organization has built 
two centets, the Unity Society of Practical Christianity 
in Kansas City, Missouri, and the more recent head- 
quarters, the Unity School of Christianity at Lee’s 
Summit, Missouri. They operate “the best vegetarian 
cafeteria in the world” (though the eating of meat is 
not strictly forbidden, and Charles ate fish in his later 
years), they own huge printing presses and a powerful 
broadcasting station, they distribute freely and sell 
tons of books and pamphlets, and they have year- 
round training classes and education for “Unity min- 


. . . . - . . . . . . . . 


J. K. van Baalen is author of 11 books, among them The Chaos 
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istry.” In 1910 they organized “The Silent 70,” who 
distribute free literature including testimonials con- 
cerning cures effected. Also there is “The Silent 
Unity,” 100 workers who engage in 24-hour prayer 
in answer to thousands of telegrams, letters, and tele- 
phone calls requesting intercession for health, solution 
of marital problems, success upon business ventures, 
and so on. Prayer is as effective when sent up by 
others as when it is personally offered, since the ones 
requesting prayer thereby show a great faith. 

At first the cult was loosely identified with Christian 
Science and New Thought (the magazine was called 
Modern Thought, then Christian Science Thought, 
later Unity). In 1922 the Fillmores withdrew once 
for all from the INTA CInternational New Thought 
Alliance). Unity has developed somewhat less mate- 
rialistically than New Thought, and less egocentrically 
than Christian Science. 

Some evangelical ministers, Roman Catholic priests, 
and rabbis leave Unity tracts in hospitals. These tracts 
are often phrased so that when read against a Christian 
background they can be helpful. But they are decidedly 
harmful when the underlying anti- ‘Christian philosophy 
is not detected and Unity’s gross allegorizing of Scrip- 
ture is swallowed. 

Unity ministers have recently organized many 
churches, first known as Unity Centers, now also as 
Unity Church of Truth. More conscious of their inde- 
pendent organization, these ministers broadcast a 

“Unity Viewpoint” and “At the Silent Unity Prayer 
Hour.” Great stress is laid upon “praying with Silent 
Unity at 11 o'clock every morning.” In Missouri all 
work stops several times daily for prayer, and great 
value is ascribed to hearing the Lord’s Prayer from a 
tape recording in Charles Fillmore’s own voice (he 
died in July, 1948, at the age of 94). Local churches, 
however, remain bound to Unity headquarters by an 
Annual Conference. 


WHAT UNITY TEACHES 


Unity began with an emphasis on healing from bodily 
disease. It is not to be confused with Faith Healing 
which looks to a transcendent God in the name of the 
divine-human Saviour Jesus Christ. Unity shares with 
the latter the mistake of believing it is not in the will 
of God for anyone to be ill and that all failure to be 
healed is due to lack of faith. But Unity surpasses 
in error the theory of Faith Healing, for it does not 
look toward “The Lord thy Healer” of Scripture but 
to a divine principle within man himself. It is, like 
New Thought and Eddyism, a mind-healing cult. 
Charles Fillmore wrote in Modern Thought: “These 


columns are open to teachers and healers who advocate 
. Not that we 
. we find by experience 


and practice Pure Mind-Healing only. . . 


condemn any system, but . . 
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that concentration is necessary to success and we wish 
to confine these pages to that specific doctrine, and 
Holy Ghost power, taught and demonstrated by Jesus 
Christ” (The Story of Unity, p. 57). 

The Fillmores never denied the reality of matter, 
sickness, and death, as did Mrs. Eddy, but they asserted 
that existing evil can be removed by mind, truth, 
thought. Thus it becomes clear why they developed a 
less illogical type of mind-healing than did Christian 
Science, and why they abandoned the name of Chris- 
tian Science Thought. Mrs. Eddy both denies the 
reality of evil and posits it as a product of Mortal 
Mind, an entity for which there is really no room in 
a system that asserts that God is All, and All is Good. 
Unity admits the reality of evil, but it asserts that God, 
Principle, Truth is more powerful than evil and there 
fore is able to drive evil out physically, economically, 
in fact completely from human existence. 

The Fillmores assert that evil is the product of wrong 
thought, to be abolished by right thinking (Story, p. 
60). Most telling for the claims of the theory is the 
title of Charles Fillmore’s last book, Atom-Smashing 
Power of Mind. All matter is full of energy. When 
released, a drop of water may blow up a 10-story 
building. Life is based upon the interaction between 
the various electrical units of the universe. Science 
tells about these units, but only the spiritually-devel- 
oped man can understand them. Faith rouses man’s 
physical cells to expectancy and results take place. 

This cure-all of the mind operates in every sphere. 
All causes lie in the mental man. The physician thinks 
that disease germs “are an integral part of the natural 
world; the metaphysician sees disease germs as the 
manifested results of anger, revenge, jealousy, fear, 
impurity, and many other mind activities. . . . To 
attain prosperity, think about prosperity, industry, and 
efficiency Cibid, pp. 99, 104). 


EVALUATION 


The emphasis upon “mind over matter” is good. Every 
intelligent person knows that emotion (spiritual) may 
cause blushing or pallor (physical); that anger, hatred, 
revenge, fear do cause headaches, angina pectoris, 
heart attacks, neuroses, insanity. Physicians and pastors 
realize that this territory of know ledge has only been 
partly explored. Many sicknesses do result from w rong 
thinking, but germs do not, though depressing thoughts 
lower physical resistance to germs. 

Our churches would be in better condition if Chris 
tians would consult as freely with the indwelling Holy 
Spirit as Unity devotees do with their indwelling God. 
In the case of Christianity, 
Spirit does a regenerating and sanctifying work within 
us, while in Unity a man’s own divine spirit, mind, 0 
energy is supposed to perform such a work. 


the transcendent Holy 
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The basic error of Unity, therefore, which it shares 
with Christian Science, New Thought, Theosophy, 
and Rosicrucianism, is its pantheism. Man, according 
to biblical teaching, is not divine. His mind is created. 
But H. E. Cady states that “though to the awakened 
mind it may seem that it is more money as money, or 
more goods that he wants, it is nevertheless, more of 
good (God) that he craves; for all is God” (Lessons in 
Truth, p. 87). Unity literature is full of pantheism. 
We must “find the Christ in us.” “God is all.” “God is 
principle.” Truth resides in all men regardless of their 
racial or religious background. “Keep ever in mind 
that each living person in all God's universe is a radi- 
ating center of the same perfect One.” By mere con- 
centrated thought upon a person, we can awake in 
him the sense of divinity (Cady, ibid., p. 135). 

Being sheer pantheism, Unity denies the guilt of 
sin. Sin is a transgression of the law, to be eliminated 
by a return to law. And man, being mentally divine, 
is able to do this. This declaration is a radical denial 
of Romans 8:7, “The mind of the flesh is enmity 
against God.” 

Since sin entails no guilt, there is no sentence of 
(Rom. 6:23). Fillmore 
expected almost to the end that he would not die; 
finally he thought he was to live on in an astral body 
(cf. Theosophy) and continue in a_ reincarnation. 
There can be no atonement, no propitiation, no pen- 
alty paid for sin by Jesus Christ. We need only to 
learn about “at-one-ment” with God through a pan- 
theistic “inflow” of spirit or energy. 

Unity resents the biblical teaching that sickness and 
death may be a punishment sent by a just and holy 

God (cf. Miriam’s and Gehazi’s leprosy, Num. 12: 10, 
[I Kings 5:27; Jehoram’s enteritis, II Chron. 21:18; 
the death of David's child, II Sam. 12:8; the death of 
Ananias, Acts 5). 

Unity fails to understand that adversity may be a 
Godsend and affliction may lead to spiritual advantage: 
Job said, “Now mine eye seeth thee”; the psalmist 
gave thanks, “It is good for me that I have been 
afflicted”; Paul wrote, “I take pleasure in weaknesses”; 
and even Jesus “learned obedience by the things which 
he suffered.” 

Unity reduces God to a Do-gooder, not One to be 
served and glorified but a principle to serve and to 
obey the human will. His funds are inexhaustible and 
at our disposal because we all are fundamentally divine 
and good. “The Lord is my banker; my credit is good. 
He maketh me to lie down in the consciousness of 
omnipotent abundance; He giveth me the key to His 
strong-box as 


death as “the wages of sin” 


. and I shall do business in the name of 
(Fillmore). Jesus Christ becomes 
our personified ideal. Christianity 
becomes a religion of getting on without crossbearing. 
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Like Swedenborgianism, Unity allegorizes Scripture, 
declaring it to be parable where it is clearly written 
as historic incident. Genesis 1-2 “is a symbolic story 
of the work of the higher realms of mind under divine 
law” (Atom, p. 12). The tabernacle and the temple 
are symbols of man’s body, “the real meeting place of 
Jehovah” Cibid., p. 80). The story of the fall is sym- 
bolism (Christian Healing, p. 21). Jesus’ transfigura 
tion is an allegory demonstrating the universal possi 
bility of attainment or realization (Atom, p. 152). The 
apostles symbolize “a higher expression of the facul 
ties.” Simon Peter is hearing and faith. John is feeling 
and love joined (Christian Healing, p. 73). King 
Herod represents the ego in the outer sense conscious 
ness. Jesus represents God's idea of man in expression; 
Christ is that idea in the absolute (Unity, Vol. 72 
No. 1). 

As to Unity’s healings, many of them are genuine. 
Let us appreciate the emphasis of mind over matter. 
Other healings are not. Charles Fillmore remained a 
cripple. Unity judges only by the patient's own testi- 
mony and refuses to submit to a physician’s diagnosis. 
In view of the vehemently anti-Christian doctrine of 
Unity, we should not forget that St. Paul ascribes to 
Satan the power of doing “lying wonders” through his 
human agents CII Thess. 2:9). Satan is never more 
dangerous than when he walks in velvet slippers. 


SELECTION OF BOOKS FOR STUDY 


Pamphlets for study are: Help for Alcoholics; The 
Master's Ten Laws for Human Relations; As You 
Tithe So You Prosper; Maternity Lessons; A Ten- 
Point Creed for Teen-Age Drivers; Wherever You Are 
God is Near; What Unity Teaches; Training School 
Prospectus (Unity School of Christianity, Lee's Sum- 
mit, Missouri). The standard publications by The 
Silent 70 are: Unity, Daily Word, Weekly Unity, 
Good Business, You, Wee Wisdom. Books published 
by Unity School of Christianity (Lee’s Summit, Mis- 
souri) are as follows: 

Charles Fillmore, Christian Healing (1909, 1957). 

Charles Fillmore, Atom-Smashing Power of Mind 
(1949, 1957). 

James Dillet Freeman, The Story of Unity (1954). 

H. Emilie Cady, Lessons in Truth (1958). 

Marcus Bach, They Have Found a Faith (Bobbs- 
Merrill, 1946). 

Charles S. Braden, These Also Believe (Macmillan, 
1949). 

Paul Tournier, A Doctor's Case-book in the Light 
of the Bible (Harper, 1960). 

|. K. van Baalen, When Hearts Grow Faint, Instruc 
tions on How to Live a Life of Joy (Eerdmans, 1960). 

]. K. van Baalen, The Chaos of Cults (third edition, 
Eerdmans, 1960). END 
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dee its very inception in the wake of the defunct 
Millerite Movement, the Seventh-day Adventist 
Church has been a center of controversy. Even today, 
over a century later, it is virtually impossible for evan- 
gelical Christians to maintain neutrality in the debate 
stirred by the movement. 


HISTORICAL BACKGROUND 


William Miller, a Baptist minister, of Low Hampton, 
New York, popularized the preaching of the second 
advent of Christ in the early part of the nineteenth 
century and predicted it would take place in 1843. 
When Miller's calculation was proved false, after a 
second guess, October 22, 1844, he manfully admitted 
his error and dissociated himself from the movement. 
Others, however, were not of Miller's persuasion and 
taught instead that Christ did return in 1844, not to 
the earthly sanctuary but to the “heavenly sanctuary.” 
This concept grew among those desirous of salvaging 
not only their reputations as Bible students but their 
very allegiance to “Adventism” as a special “Latter 
Day message” prior to the glorious appearing of Christ. 

This group soon joined with two other disillusioned 
segments of the now rapidly disintegrating Millerite 
Movement. One emphasized the Seventh day sabbath 
and the other endorsed the so-called “Spirit of Proph- 
ecy” as allegedly revealed in the life and ministry of 
Ellen G. White. 

Under the leadership of Mrs. White, almost a super- 
natural figure by Adventist standards, her husband 
James, Joseph Bates, a retired sea captain, and Hiram 
Edson whose revelation of the “heavenly sanctuary 
truth” appropriately occurred in a cornfield, Seventh- 
day Adventism as a denomination was born. 

The Adventists succeeded almost immediately in 
isolating themselves from fellowship with other Chris- 
tian groups by enunciating their “special truths” (the 
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sabbath, the heavenly sanctuary, the investigative judg- 
ment, and the spirit of prophecy) and by condemning 
those who opposed their views as “Babylon,” future 
recipients of the “mark of the beast” (Rev. 13:16-18). 
In addition, they vigorously preached premillennial 
Adventism in a largely a-millennial theological climate 
and engaged in numerous debates aimed chiefly at pro- 
moting their “sabbath truth.” These developments 
hardly made for good public relations or understanding 
between Adventists and their fellow Christians. But 
as the Seventh-day Adventist Church grew it gradually 
rectified a large number of these inconsistencies 
through a program Ellen White herself implemented 
and supported. 


SCOPE OF THE MOVEMENT 


Today the Seventh-day Adventist Church numbers in 
excess of 1,155,000 adult baptized members, while it 
has over 1,500,000 Sabbath School members through- 
out the world. Adventists have some 6,000 ordained 
ministers and more than 3,300 licensed ministers. They 
operate 44 publishing houses producing literature in 
over 200 languages; they preach and teach in about 
800 languages and dialects. They publish 385 periodi- 
cals and more than 60 new books yearly and have 
enrolled more than 3,000,000 persons in their Bible 
study courses offered over the radio. Their “Voice of 
Prophecy” radio program is heard on 860 stations and 
reaches people in some 65 languages. “Faith for To- 
day,” their official television program is heard on 153 
stations in the United States as well as many stations 
abroad. The Signs of the Times and These Times, 
their largest missionary magazines, have a combined 
circulation of 400,000 copies a month. 

In the field of individual church support, the Sev- 
enth-day Adventists contributed during 1958 more 
than $83,000,000 for their church work at home and 
abroad, while the literature sales of the denomination 
amounted to $22,000,000. They contributed on the 
average of over $216 per person. In addition the Ad- 
ventists maintain 220 medical units employing over 
420 doctors in 107 sanitariums and hospitals with 114 
clinics and dispensaries. They have numerous medical 
launches and welfare projects in areas around the globe. 
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It is interesting to note by way of contrast that the 
average per capita contribution for all denominations 
in the United States is $48.81! Though still a rela- 
tively the Adventists claim to 
have more missionaries active on foreign fields than 
any Protestant body except the Methodists who have 
a little over 1500; the Adventists have in excess of 1400. 
The total Adventist working force is more than 46,000 
persons, a total of 12,500 churches organized in the 
425 conferences and union conferences. The Adventist 


small denomination, 


school system, comprising 5,216 schools and colleges, 
employs more than 12,000 teachers. 
275,000 are attending their schools. 


Approximately 


The growth of the denomination obviously has been 
rapid and the zeal of its devotees enviable. With its 
rigid adherence to the basic principles of the Christian 
Gospel and its strict demand for a “separated” life Cab- 
stinence from tobacco, alcohol, worldly 
and certain articles of diet), Seventh-day 


amusements 

Adventism 
has a definite appeal to a considerable segment of our 
populace. Both in the United States and abroad 
continues to grow in numbers, in missionary influence 
and in public status. 


BASIC THEOLOGY 


The basic theological structure of Seventh-day Advent- 
The movement holds to 
the inspiration of Scripture, the Christian doctrines of 
the Trinity, Deity of Christ, Virgin Birth, Vicarious 
Bodily Resurrection, and Second Advent 
of our Lord. Despite some apparent tendencies toward 
legalism (emphasis upon the decalogue, particularly 
the sixth commandment, and abstinence from foods 
prohibited under the Mosaic legislation) Adventists in 


ism is essentially orthodox. 
\tonement, 
their evangelical efforts and general church worship 


teach that salvation is by grace alone through 
Jesus Christ. 


faith in 
For them observance of the law of God 
is one of the good works that are a by-product of such 
a redemption (Eph. 2:8-10). After a thorough exami- 
nation of the theology of Seventh-day Adventism and 
a wide acquaintance with its leadership, churches, and 
educational institutions in the United States 
the world mission field, 


and on 
this writer is convinced that 
it is essentially a Christian denomination, but that in 
the over-all perspective its theology must be viewed 
as more heterodox than orthodox, and that its practices 
in not a few instances might rightly be termed 


“decisive.” 
HETERODOX DOCTRINE 


differs from the theology of 
i" enth-day Adventism in the following major ways: 

Adventism teaches that the Seventh-day Sabbath 
is lignan on all Christians as a mark of “true obedi- 
to the Lord. This has never been the historic 
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position of the Christian Church since the days of the 
Apostles. Not one line in the New Testament after the 
resurrection of our Lord indicates that there is to be 
concern about the keeping of days. Romans 14 is 
explicit in stating that believers are not to judge each 
other in the matter of the observation of days or die- 
tetic prohibitions. Adventists are guilty of violating 
this principle since they repeatedly insist upon Sab 
bath observance for those who have no conviction on 
this question. Paul instructs the Church to “let every 
man be fully persuaded in his own mind.” In Colos- 
sians, chapter 2, the apostle charges the Church not 
to be enslaved to the regulation of feast days, new 
moons and sabbaths; and 
written 


in Galatians, historically 
against legalism, he is disturbed because of 
their concern about the observance of “days.” Advent- 
ists would do well to take these portions of Scripture 
more seriously rather than compile voluminous quota- 
tions from the Old Testament and the New Testament 
prior to the Resurrection to obscure the obvious intent 
of the Apostolic message. 

2. The theology of Adventism is also deficient be- 
cause of the authoritative status it assigns to its own 
extra-biblical literature. This it does by utilizing the 
writings of Ellen G. White who allegedly possessed 
“the gift of prophecy.” Though I am ‘convinced that 
Seventh-day Adventists do not worship or believe in 
the infallibility of Mrs. White’s counsels, it is a dis- 
turbing sight to attend their quadrennial session and 
hear the speakers monotonously “buttress” the clear 
teaching of the Scriptures by various quotations from 
the writings of Mrs. White. We need not believe that 
Mrs. White’s “ were of the devil in order to 
reject them. 


visions” 


3. One doctrine peculiar to Seventh-day Adventism 
is that of the so-called “heavenly sanctuary and the 
investigative judgment.” This view maintains that 
Christ entered into the “second phase” of his heavenly 
ministry in 1844, a view which is nothing more than a 
projection of the Hiram Edson “vision” redefined and 
spiritualized to escape the obvious deficiencies of the 
earlier literalistic view. In Edson’s view, fully devel- 
oped by O. R. L. Crosier and endorsed by Ellen G. 
White, Christ then actually passed from the first apart- 
ment of the sanctuary in heaven into the second apart- 
ment. This, however, is flatly contradicted by the 
book of Hebrews which declares that “he entered once 
into the holy place [first and second apartments, if you 
will], having obtained eternal redemption for us” (I leb. 
9:12). Since the Book of Hebrews was written well 
before 1844, our Lord could hardly be construed as 
waiting for eighteen centuries to elapse before entering 
the “second apartment.” In their book Questions on 
Doctrine, the Adventists have entered a footnote on 
page 385 which mentions the exegesis of the previously 
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quoted passage in Hebrews and indicates their aware- 
ness of the linguistic difficulty of supporting the old 
Edson-Crosier-White dogma. 

The “investigative judgment” theory holds that there 
is a judgment going on in heaven now in which the 
cases of those who believe on Christ here on earth 
are being reviewed to determine whether they are 
“worthy” of eternal life. This view was rejected by 
James White himself far more eloquently than I can 
present a refutation. One regrets that under the pres- 
sure of his wife’s “visions” and the circumstances which 
surrounded him at a later date he retracted what is an 
almost flawless refutation of the position endorsed by 
the Adventist denomination. We might add that any 
careful reading of John 5:24 would indicate that the 
Christian has already passed from death to life and 
shall never come under judgment for his eternal des- 
tiny, since _ bore that judgment fully upon the 
Cross (Col. 


the sadanininas seat of Christ for those deeds done in 


2:14). We shall of course appear before 


the body; but this is a judgment of rewards, as Scrip- 
The “in 
Arminian device 
for stimulating obedience in the life of 


ture clearly indicates, not of eternal destiny. 


vestigative judgment” is a modified 
Adventists— 
obedience that ought to be motivated by the love of 
the Lord Jesus Christ and overwhelming gratitude for 
his full and free salvation. 


CONDITIONAL IMMORTALITY 


Finally, Adventism is apparently unalterably com 
mitted to the doctrine of conditional immortality. Such 
a view which does away with the doctrine of hell and 
eternal conscious punishment of the lost has been 
espoused by not a few theologians and laymen through 
the centuries, but 98 per cent of the Christian Church 
has chosen to follow the doctrine of the Apostles and 
of our Lord, who taught the existence of conscious 
punishment of an eternal duration in terms few could 
fail to understand (Matt. 25:41, 46). 

These and other views, not to mention the discon- 
certing Adventist habit of proselytizing Christian con- 
verts and failing to identify themselves properly when 
conducting large campaigns, are a constant source of 
misunderstanding between Adventists and their fellow 
Christians. They are also a strong deterrent to a full 
and effective fellowship with Seeneilh -day Adventists 
in the minds of some. 


CHRISTIAN FELLOWSHIP 


That fellowship of Christians is commanded by Jesus 
Christ and the Apostles none can fairly deny, but 
that its implementation is made difficult by the 
divisive activities of certain members of the “Body” no 
one can challenge. Until Seventh-day Adventists and 
certain of their overly antagonistic detractors come to 


ists Christians?” Eternity (Aug., 
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terms with the great biblical command of love between 
brethren and discipline within the Church, which is 


his Body, friction will continue and will make full 
realization of fellowship extremely difficult. That Ad 
ventists should be recognized as Christians and that 
fellowship should be extended to them we do not deny. 
They are a than an 


Christian denomination rather 


anti-Christian cult. But that they have been divisive 
in their activities and legalistic in their demand that 
they be recognized as the enunciators of “special truths” 
unknown to the Church as a whole for almost two 
thousand years we most emphatically reject. We must 
oppose those sections of their theology which are con- 
must 


trary to the historic Christian message, but we 


do so by speaking the truth in love. 


SELECTION OF BOOKS FOR STUDY 


It is difficult to recommend authoritative sources deal- 


ing with the history and doctrines of Seventh-day 
Adventism because so much of the literature is deeply 
prejudiced and lacks documentation and Christian 
charity. The following works, however, do give Ad- 
ventism a reasonable objective consideration and are 


generally reliable: 


Dictionary of American Biography, vol. Article 
on William Miller. 

W. Fletcher, Reasons for My Faith CWilliam 
Brooks and Company, Ltd., Sydney, Australia). 

Norman C. Deck, The Lord’s Day or the Sabbath 
(Bridge Printery Ltd., Sydney, Australia). 


F. E. Mayer, 


cordia ). 


The Religious Bodies of America (Con- 


Questions on Doctrine (Review and Herald, Takoma 
Park, 1957). 

Walter R. Martin, The Truth About Seventh Day 
Adventism (Zondervan, 1960). 

Dudley M. Canright, Seventh Day Adventism Re- 
nounced (B. C. Goodpasture, Nashville, Tennessee ). 

Horton Davies, Christian Deviations (Philosophical 


Library, New York). 
J. Oswald Sanders and J. Stafford Wright, Some 
Modern Religions (Inter-Varsity Press, England). 


John Gerstner, Theology of the Major Sects (Baker, 
1960). 
J. K. 
1960). 
Harold Lindsell, “What of Seventh-day Adventism>?” 
CurisTIANity Topay (Mar. 31 and Apr. 14, 1958). 
Frank H. Yost, “A Seventh-day Adventist Speaks 
Back,” Curistianrry Topay (July 21, 1958). 
Douglas Auchincloss, “Peace With the 
Time Magazine (Dec. 31, 1956). 
Donald Grey Barnhouse, “Are Seventh-day Advent- 


1956). END 


van Baalen, The Chaos of Cults (Eerdmans, 


Adventists,” 
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he latest of the major cults arising and exercising 

much influence in our country is today known as 
Jehovah’s Witnesses—a cult which will soon count it- 
self to be 100 years old, though its earlier days are 
strangely passed by in its more recent literature. Al- 
though this cult has always produced an enormous lit- 
erature (one periodical has 3 million circulation a 
week) and its members are zealous in the promotion 
of beliefs and the circulation of books and magazines, 
it may be surprising that, according to their own sta- 
tistics, they do not have today in hile country—though 
approaching the century mark—more than one quarter 
of a million followers. 


STRANGE TITLE 


The very name Jehovah's Witnesses, which has been 
the organization's ofhcial title for the last 30 years, 
indicates somewhat the basic tenets of the group. “Je- 
hovah’s Witnesses” is a title based upon a phrase found 
three times in a central passage in one book of the 
Bible, namely, Isaiah 43: 10,12, and 44:8, in which the 
Lord says, “Ye are my witnesses, saith Jehovah, and my 
servant whom I have chosen.” This title deserves more 
careful study than it has received. In the fist place, 
the words of the Lord were spoken to the people of 
Israel. In these two chapters of Isaiah, the Lord again 
and again identifies the people to whom he is speaking 
s Israel, and sometimes calls them by the name of 
father of the 12 tribes from which Israel 
developed. God is speaking as “the king of Israel” 
(44:6). Whatever else Jehovah's Witnesses may say, 
they would not dare to claim that 2,500 years ago, God, 
speaking through Isaiah, was referring to this cult when 


Jacob, the 


he used the phrase, “my servant whom I have chosen 

and yet it is to these “chosen” people that God assigns 
this particular type of witnessing. The word here trans- 
lated witness in its various forms is found about 300 
times in the Old Testament. 


Sometimes it is David 
who i is the witness (Isa. 55:4): we re ad that God has 
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established a testimony in Jacob (Ps. 78:5), or in 
Joseph (Ps. 81:5). Over 150 times the word is used 
in reference to the Tabernacle as “the Tabernacle ol 
testimony.” Often it is used in reference to the word of 
God, as “Thy testimonies are very sure” (Ps. 93:5), 
and in the 119th Psalm. 

This word witness holds great importance in the 
New Testament Scriptures. Christians are repeatedly 
exhorted and commanded to be witnesses, but never 
once are they referred to in the New Testament as 
“Jehovah’s Witnesses.” It is essential, I think, to en- 
large upon the evidence here. The Holy Spirit has been 
sent to bear witness of Christ (John 15: 26). All Chris 
tians are to be witnesses “ Christ (John 15:27; Acts 
3:15; 5:32; 10:39; and 22:15). The Apostle Peter 
says that he was a witness “of the sufferings of Christ” 
(I Pet. 5:1). The Apostles were especially to be the 
witnesses of Christ’s resurrection (Acts 1:22; 2:32: 
4:33; 10:41; 13:31). Our Lord just before his ascen- 
sion told the disciples that they were to be witnesses of 
himself (Luke 24:48; Acts 
1:8). Moreover, the Apostle Peter reminds us that it 
is to Christ that all the prophets bear witness (Acts 
10:43), and this includes Isaiah. One verse in the New 
Testament does indeed contain the phrase “the witness 
of God.” But this is how that phrase is used: “. . . the 
witness of God is this, that he hath borne witness con- 
cerning his Son. He that believeth on the Son of God 
hath the witness in him: he that believeth not God 
hath made him a liar; because he hath not believed 
in the witness that God hath borne concerning his 
Son. And the witness is this, that God gave unto us 
eternal life, and this life is in his Son” (I John 5:9-11). 

This modern cult, in taking the title of Jehovah's 
Witnesses, thus identifies itself with a pre-Christian 
revelation given to Israel, and in so doing it ignores and 
in fact repudiates all the New Testament passages re 
lating to this matter of witnessing. Because of this fact, 
we shall not be surprised to find that its literature de- 
nies the Godhead of Christ. Its adherents do not preach 
a gospel of redemption through Christ's precious blood, 
and they do not bear witness to the resurrection of 
Christ, because they do not believe that he rose from 
the dead. As a corollary, the emphasis of Jehovah's 


the things concerning 
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Witnesses is on an earthly kingdom, their many places 
of worship being called Kingdom Hall. It is not wrong 
to believe in a final earthly Messianic kingdom. But 
since the advent, death, and resurrection of Jesus Christ 
this is not the basic message for the redeemed. 

Jehovah’s witnesses did not always fear this name. 
From the beginning of Pastor Russell’s work in 1872 
and for about 12 years, they lacked a specific name. 
In 1884, they adopted the name of Zion’s Watchtower 
Society (note again the Old Testament emphasis in the 
word Zion). In 1909 they were known as The People’s 
Pulpit Association, although they are silent about this 
in their own contemporary literature. In 1914 they 
took the widely-used name, The International Bible 
Students’ Association. Not until 1931, under the lead- 
ership of Judge Rutherford, did they adopt the title 
used today, Jehovah’s Witnesses, a title which Pastor 
Russell never used nor intended to use. One conclusion 
at least must be drawn. For 60 years this group was 
without the title which they now believe has been di- 
vinely given to them. 

Moreover, in a very mysterious way they seem by 
their silence to be repudiating the work and teachings 
of their earlier leaders, both generally and specifically. 
For example, Pastor Russell put a great deal of em- 
phasis on the prophetic teachings of the great pyramids 
of Egypt, but Judge Rutherford repudiated this in the 
cult’s later official publications (see The Watchtower 
and Herald of Christ's Presence, Vol. 49, 1928, pp. 
339-345, and 355-361). Christian Scientists are un- 
waveringly loyal to the writings of Mary Baker Eddy, 
their founder. But not so Jehovah’s Witnesses. Toward 
the end of Judge Rutherford’s leadership Che died in 
1942), the writings of Pastor Russell were scarcely re- 
ferred to, and for the last 20 years, they have not ofh- 
cially been distributed. The same thing has happened 
to the writings of Judge Rutherford. One cannot find 
the name of Pastor Russell as an author in the United 
States catalogue after 1935, and one cannot find the 
name of Judge Rutherford as an author in the same 
exhaustive work after 1944! This emphasizes one un- 
deniable fact that the early teachings of the leaders, 
at least in part, are now given up, and that only the 
more recent literature, which by the way is always 
anonymous, is to be considered official and worthy of 
confidence for this generation. 

As one delves into the literature, one will find many 
reasons why the earlier writings, of which millions 
of copies, once distributed, should no longer be 
recognized as authoritative. Take for example the con- 
stant shifting of dates from the end of this age, the 
coming of antichrist, and so on. In 1889 Pastor Russell 
wrote concerning the Gentiles: “The full end of their 
lease of dominion will be reached in 1914, and that 
date will be the farthest limit of the rule of imperfect 
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men” (Studies in the Scriptures, Vol. 2, pp. 76 £). This 
statement was repeated frequently, even after 1914 had 
passed. Judge Rutherford then set 1925 to be an 
epochal year in world government, but this likewise 
proved incorrect. Although the World War took place 
in 1914—which was hardly what Pastor Russell prom- 
ised—he then declared that Christ did return to earth 
in 1914, expelled Satan from heaven, and proceeded 
to overthrow Satan’s organization and establish the 
theocratic millennial kingdom (see The Kingdom is at 
Hand, pp. 300ff.). The fearful events that we have 
witnessed on earth since 1914 do not bear testimony to 
any theory that Satan’s organization is now being over- 
thrown! In fact, in the 1923 edition of Studies in the 
Scriptures, the phrase “before 1914” is now changed 
to “very soon after 1914.” While they teach that 
Christ’s second advent has already occurred, for which 
there is no evidence, they at the same time repudiate 
the clear teaching of the New Testament concerning 
this event. Judge Rutherford insisted that “we should 
not expect the Lord’s second coming to be in a body 
visible to human eyes” (The Harp of God, p. 225). 


SOME UNSAVORY FACTORS 


Hundreds of pages have been written about the false- 
hoods, indiscretions, and questionable practices of Pas- 
tor Russell, and it is only necessary to recall these 
briefly. Pastor Russell’s wife, whom he married in 
1879, and who in the early years was a devoted follower 
of her husband’s teachings, felt compelled to separate 
from him in 1897, and brought suit for divorce in 1913. 
The divorce was won, and, though the verdict was 
constantly appealed, yet five different times the courts 
sustained the original verdict. The sordid story of the 
Egyptian wheat need not be considered here. Pastor 
Russell faced numerous court trials, both in our country 
and Canada. While he was a man of great energy and 
organizing ability, with some facility in clearly ex- 
pressing his views on the Scriptures, the subjects of 
holiness, of conflict with evil in the soul, of surrender 
to the leading and dominion of the Holy Spirit, find 
no emphasis in his literature nor in the cult’s teaching. 

When we come to the doctrinal beliefs of Jehovah’s 
Witnesses, we face the most tragic aspect of the entire 
movement. Underlying all its other teaching is the fact 
that Jehovah’s Witnesses are anti-Trinitarian, and in 
repudiating the doctrine of the Trinity they remove 
themselves beyond the pale of the Christian Church. 
Specifically they say that “This One was not Jehovah 
God. . . . He was a mighty one, although not almighty 
as Jehovah God is. . . . He was a God, but not the al- 
mighty God” (The Kingdom at Hand, pp. 34f; also 
Reconciliation, p. 111). In fact, they have the abom- 
inable idea that God had two sons, the Logos, to be 
identified with Christ, and Lucifer, the son of the 
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Morning who, ultimately by his fall, became the devil. 
Not only do they repudiate the deity of Christ but they 
deny the personality of the Holy Spirit. “The Holy 
Spirit is not a person and is, therefore, not one of the 
Trinity” (Reconciliation, p. 114). 

Furthermore, they hold the view that Christ was not 
crucified, but was impaled on a tree, and that the 
Cross is a pagan symbol, a phallic emblem. They insist 
that at Christ’s death, his human body somehow evap- 
orated or God buried it somewhere unknown to anyone. 
Christ the Man has been dead all these centuries, 
and the one who was raised from the dead was not the 
human Christ but an invisible spirit, and the body in 
which he revealed himself to the disciples after his 
death was not the body in which he died. 

These radical departures from the clear teachings of 
Scripture are not simply new or fantastic interpretations 
of what may be called ” of biblical 
teaching; they are repudiations of the great central 
truths of the Christian faith! To deny these truths is 
to excommunicate oneself from the true Body of Christ, 
the deity of Jesus Christ, his redeeming work accom- 


“debatable areas 


plished on = Cross, his bodily resurrection, the person 
and work of the Holy Spirit, a true love for the 
brethren, “ certainty of a judgment to come, and the 
absolute oneness of all believers in Christ, whatever be 
their particular denominational adherence. Jehovah's 
Witnesses have a commendable enthusiasm in propa- 
gating their views, but they proclaim a false religion. 


BITTER REPUDIATION OF CHRISTIANS 


One of the most deplorable features of the whole move- 
ment, from the very beginning of Pastor Russell’s teach- 
ings, is the constant and abusive verbal attack on clergy 
and Christians. They have been called the tools of 
Satan, the incarnation of anti-Christ, Haman, and so 
on. These anti-Church fanatics even go so far as to 
make Ezekiel 22:26-29 apply to clergymen of the 
Church today. The Church is called the great enemy 
of God, and they frankly say they must hate God’s 
enemies. The Church is likened to the Moabites when- 
ever it opposes Jehovah’s Witnesses. One quotation 
from Judge Rutherford will suffice: “Organized Chris- 
tianity is hypocritical and selfish in the extreme. There 
is no real love amongst the people who make up that 
crowd. The entire crowd is against Jehovah”(Prepara- 
tion, p. 318). How wicked for a group not yet 100 
years old to designate as servants of Satan, deceivers, 
and liars, thousands of faithful ministers and mission- 
aries who have lived godly lives in this century and in 
others, winning souls, comforting the bereaved, bring- 
ing hope to the hopeless, and preaching the Gospel 
that has set millions free from the power of sin. 

If such fantastic beliefs are proclaimed by Jehovah’s 
Witnesses, if the cult’s early days were overshadowed 
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by the unethical experiences of Pastor Russell who 
alienated great numbers of his followers, how then can 
one account for the multitudes won to its fold? For 
one thing, the movement claims to be exclusively bib 
lical, and many people still look upon the Bible as the 
Word of God, but lack the power to discern the false 
from the true, would be drawn to a group that talks 
so much about the Bible. Secondly, some people like to 
think that they belong to an exclusive group, such as 
“the 144,000,” especially if they are persecuted for it, 
as many of the Jehovah’s Witnesses have been. They 
therefore think that they are the specially elect of God, 
and this appeals to their pride. Thirdly, they are drawn 
and held by the very zeal of the movement. They are 
told to distribute periodicals, rap at the doors of neigh- 
bors, take on missionary activities, and promote the 
teachings of their cult with all the vigor they have. 
Finally, many people need someone to address them 
with absolute authority. They need an authoritarian 
teaching and such they find in Watch Tower literature. 

I do not want to say anything disparaging concerning 
the persons found in this group. But for the most part 
Cand here they differ from Christian Scientists) it must 
be said that they are rather uneducated. They are 
almost afraid of education. Sunday Schools are scarce 
among them. They have not founded educational in- 
stitutions worthy of accreditation. In fact, they have 
never produced one volume of biblical interpretation 
worthy of notice in the progressive development of bib- 
lical interpretation in modern times. 


SELECTION OF BOOKS FOR STUDY 


Herbert Hewitt Stroup, The Jehovah's Witnesess (Col- 
umbia University Press, 1945)—a thoroughly docu- 
mented work by one who lived at various headquarters 
of this group to obtain authentic data. 

Milton Stacey Czatt, The International Bible Stu- 
dents, Jehovah's Witnesses (Yale Studies on Religion, 
No. 4, New Haven, 1933)—a careful study of sources. 

Royston Pike, Jehovah’s Witnesses (Watts & Co., 
London, 1954). 

Bruce M. Metzger, “The Jehovah’s Witnesses and 
Jesus Christ. A Biblical and Theological Appraisal” 
(Originally an article in Theology Today, Apr., 1953, 
now available in pamphlet form, from the Theological 
Book Agency, Princeton, New Jersey)—an unanswer- 
able indictment of the heresies of this sect regarding 
the Person of Christ by an outstanding New Testa- 
ment scholar. 

W. J. Schnell, Thirty Years a Watchtower Slave 
(Baker Book House, 1956). 

Walter R. Martin and Norman H. Klann, Jehovah 
of the Watchtower (Zondervan, 1953)—valuable dis- 
cussion of and reply to the denial of the Trinity, with 
full bibliography of Judge Rutherford’s writings. 


END 
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A LAYMAN and his Faith 


NOT THE 


THE suGGEsTION which was made, pre- 
ceding the opening meeting of the 
National Council of Churches in San 
Francisco, that four of the major denom- 
inations in America formulate immediate 
plans for organic union, plus the sensa- 
tional way this suggestion was publicized, 
highlight a behind-the-scenes activity that 
National Council leaders been 
denying for years—namely, the eventual 


have 


creation of a super-Church. 

Under certain circumstances such a 
plan might strengthen the witness of 
contemporary Protestantism. 

But unfortunately these favorable cir- 
cumstances do not exist, and the writer 
believes that such a move Cif consum- 
mated) will only add to the confusion 
already prevalent in the Christian world 
and demanding solution. 


« The suggested merger has been based 
on the assumption that the loss of Protes- 
tant influence and prestige is due to the 
fragmentation of the Church into mulkti- 
plied denominations. 

It may be admitted that many divisions 
in the Church are unwarranted when 
they stem from the enlongated shadows 
of certain personalities, or are based on 
dogmatic theses taken out of scriptural 
context and made the pretext for sepa- 
Nevertheless the “scandal of 
Christendom” (a phase dear to the 
hearts of ecumenists) lies not in denomi- 
national differences so much as in a dilu- 
tion and alteration of the content of the 
Christian message. 

Those who continually harp on the 
need for merging existing ecclesiastical 
organizations lose sight of the fact that 
only when the message of the Cross and 
Resurrection, with all its implications, 
is made central, can the Church have 
any valid significance. 

One prominent bishop has _ recently 
written an article for a secular magazine 
titled, “Christianity Is in Retreat.” Many 
of us are prepared to acknowledge, at 
least, that Christianity seems to have a 
decreasing influence on our contemporary 
world. 

The disturbing fact is that some who 
recognize symptoms of retreat or defeat 
seem unable to diagnose either the cause 
or suggest the remedy. 


ration. 


€ Within the Church there is a con- 
fusion of Christianity with the humani- 


ANSWER 


tarian activities that should be the fruit 
of Christianity. There is no spiritual or 
scientific basis for expecting good fruit 
when the roots are unsound. Society can 
be regenerated only by regenerate men. 

Furthermore, there are some persons so 
determined to make the benefits of faith 
in Christ accrue to mankind, regardless 
of their relationship to the Saviour, that 
they are willing to enlist the resources 
and power of secular government to 
further utopian schemes. 

All of these developments lead to con- 
fusion in the minds of unbelievers who 
tend to look on the Church as a glorified 
United Fund for Social Services rather 
than a fellowship of men and women 
redeemed from sin by Christ, the Son 
of God. 

In connection with the pers erted em- 
phasis, there is also a confusion of God's 
universal offer of salvation, and its com- 
forting “whosoever,” with a neo-univer- 
salism that quiets the conscience, extin 
guishes the fires of evangelism, and dead 
ens the motivation for missions. 

Probably never in the history of the 
Church have so many divergent voices 
been heard in the area of Christian doc- 
trine and ethics. The one thing these 
voices have in common is a rejection of 
the complete integrity and authority of 
the Holy Scriptures and a substitution of 
human opinions (based on philosophical 
presuppositions which rule out God's 
having spoken to men, as they claim in 
the Bible) for divine revelation. 

This tendency to follow men rather 
than the Holy Spirit results in a magni- 
fying of speculative reasoning and a min- 
imizing of authoritative truth, and out of 
such an atmosphere comes an image of 
Christ which is other than the Christ 
of the Bible. 

Moreover, the Church frequently tol 
erates in leadership and in the rank and 
file of ministers the rejection of such 
scripturally affirmed truths as the nature 
and consequences of sin, the full impli 
cations of the Cross, the reality of Satan 
as a personality and hell as a place, the 
validity of the new birth, conversion ex- 
perience as a necessity or reality, and 
many doctrines having to do with the 
Person and Work of Christ. 

Little wonder then that some speak of 
Christianity as being in retreat, and that 
the influence of the Church has waned 
in areas where once it flourished. Neither 
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is it surprising to see that within the 
Church moral and spiritual values have 
so largely degenerated that distinctives 
between members and non-churchgoers 
have faded into a blending pattern of 
behavior. 

The proposed merger of four large 
denominations will appeal to the untre- 
generate of the world. It will be ac- 
claimed a “great forward step.” It will 
unquestionably lead to impressive eccle- 
siastical pageantry and the further cen- 
tralization of power in the hands of men 
who would use it to dazzle and impress. 

But the merger will not add one whit 
to the witnessing power of Christianity 
unless with it there is an unequivocal 
to the gospel of Jesus Christ as 
revealed in the Scriptures. 

Furthermore, such a merger will not 
increase the power of the Church in an 
unbelieving world, because power be- 
longs to God not to men, and he re- 
leases his power through the presence 
and work of the Holy Spirit and on con- 
ditions where faith, praver and humility 
are dominant. 


return 


€ The concept of an ecumenical move- 
ment is spiritually sound. Christians are 
one in Christ, and love and unity of 
faith and purpose should exist among us 
for all the world to see. 

But before ecclesiastical ecumenicity 
can be realized, there must first be faith, 
a faith in eternal verities which man may 
tamper with only to his own eternal de- 
struction. 

A very real ecumenicity already does 
exist, and it is a spiritual unity of be- 
lievers which transcends denominational, 
racial, and national borders. We would 
join in pleading for an atmosphere in 
the Church where the witnessing power 
of the Gospel may again be demon- 
strated. An unloving pharisaical ortho- 
doxy must give way to Christian love. 
The leaven of sadducean unbelief must 
be replaced by simple faith. 

What is needed is not the pointing of 
an accusing finger at other Christians, 
nor more powerful ecclesiastical organiza- 
tions where there is outward union with- 
out spiritual unity. 

What is needed is not at the organiza- 
tional level at all but at the spiritual 
level. That which is imperative is not 
to be found in ecclesiastical pageantry 
but in a humble falling upon our faces 
before almighty God, a confessing and 
repenting of sin, and a simple faith in 
the Christ of Calvary. 

Means to a true Christian advance are 
not unattainable—they are very much 


available, right now. L. Netson Berti 
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EDITORIALS 






Since the advent of Christian missionary activities on 
an organized scale some two hundred years ago, the 
proclamation of the Gospel message has faced many 
problems. Obstacles of language, culture, race, militant 
nationalism and the competition between missionaries 
of differing doctrinal persuasion have contributed <a 
stormy atmosphere to world missions. 

In addition to these difficulties, major non-Christian 


Buddhism, 


ism, Shintoism) have actively opposed Christian mis- 


religions (such as Islam, Hinduism, Tao- 
sionaries so that progress has been slow not in a few 
areas and in some instances hardly recognizable. 
Beyond this aspect, however, looms another formid- 
y, the rise of non-Christian American 
cults. Some of these movements have lately invaded 
established missionary fields and have proselytized new 


able adversary, 


converts with startling success. Utilizing some methods 
reminiscent of early Christianity, these groups cater 
to the culture patterns of those they proselytize, provide 
literature in the language of the people and in one 
way or another keep a certain emphasis on the Bible 
in the forefront of their work. In many instances they 
preach a militant “separatism” from tobacco, alcohol, 
and other practices classified as worldly and unspiritual. 
All these activities are bolstered by their so-called 
revelations (all of nineteenth century vintage), with 
an appeal to which they wage unceasing warfare 
against all religions and against Christian denomina- 
tions in particular. It is significant that they first ap- 
proach known Christians. Seldom do they attempt to 
reach the unevangelized, which should be the first 
step in any genuine missionary program. 


We are not suggesting that the activities of these 
movements be curtailed by law, or that they should 
become the target of an evangelical barrage of abuse. 
Full freedom of worship and the right to promulgate 
one’s convictions are historic planks in the platform 
of Protestant evangelism. Even such terms as “sect” 
or “cult” seem more appropriate in lands with a state 
church than in an open religious situation. But Chris- 
tianity will need to preserve the distinction between 
truth and heresy if it is to have a future. 

Some groups, particularly Jehovah’s Witnesses, by 
their demonstrated hostility to governmental authori- 
ties, have frequently jeopardized the reputation and 
efforts of others of genuine Christian persuasion. As 
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a result there has been great friction between their 
workers and Christian missionaries. It is difficult indeed 
for Christian missionaries successfully to compete with 
such divisive forces in a positive way, and to evangelize 
missionaries of such zealous groups as the Mormons, 
Jehovah’s Witnesses and virulent indigenous groups. 


Foremost in the missionary programs of the cults is 
an emphasis upon the Bible. Despite the prominence 
given the Scriptures, however, the cults, without excep- 
tion, place themselves in the role of infallible inter- 
preters of the Word of God with a vengeance rivaled 
only in dogmatism by Roman Catholicism. The Mor- 
mons, for instance, insist that the Scriptures be inter- 
preted in the light of the Book of Mormon, The Pearl 
of Great Price, and Doctrine and Covenants, the sup- 
posedly inspired oracles of the Church of Jesus Christ 
of Latter-Day Saints. Jehovah’s Witnesses elevate the 
Watchtower and Awake magazines and other publica- 
tions of the Watchtower Society to the position of 
supreme interpreter. Christian Scientists subject the 
Scriptures to the vagaries of Mary Baker Eddy’s 
writings. Instead of being “the infallible rule of faith 
and practice,” the Bible is relegated to a secondary 
position. This is accomplished almost subliminally, so 
that the convert is unaware that his primary authority 
is not really grounded in Scripture but rather in the 
interpretation of Scripture by the respective cults. 

The Living Word of God, the Lord Jesus Christ, i 
treated similarly in the theologies of the major 3 
For Jehovah’s Witnesses he becomes a super angel 
(Michael) and during his earthly ministry a “perfect 
man.” In the theology of the Mormons our Lord 
becomes in his pre-existence a “brother” of Satan and 
one of many gods which occupy the worlds scattered 
throughout the celestial galaxies. Among the gnostic 
cults (Christian Science, Unity, Christ Unity Science, 
Religious Science, New Thought, and so on) the Son 
of God becomes the “Christ idea” an emanation or pro- 
jection from the Divine Mind, a partaker of the essence 
of God (the I Am) of which all men are the possessors 
because they are “God's children” and “the reflections 
of the divine idea.” The cults know no triune God, no 
incarnate Word, no vicarious sacrifice and no risen 
Saviour in the sense of historical biblical theology. And, 
sad to say, their views are being promulgated on every 
major mission field with a steady flow of literature. 
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Consider the fact that Jehovah’s Witnesses alone 
has ventured a major offensive against almost all other 
missions, and that their magazine, The Watchtower, 
has grown from 6,000 in 1879 to over 3 million copies 
per month in 46 languages in 1960. The Watchtower’s 
second largest publication, Awake, has reached 22 mil- 
lion copies per year in 18 languages. Their growing 
mission force of full and part-time workers is reliably 
estimated in excess of 200,000 persons actively propa- 
gating the theocratic kingdom of “Pastor” Russell and 
the late Judge Rutherford. During the years 1942 to 
1952 membership in Jehovah’s Witnesses doubled in 
North America, multiplied fifteen times in South 
America, twelve times in the Atlantic islands, five times 
in Asia, seven times in Europe and Africa, and six 
times in the islands of the Pacific. Now, the close of 
an eight-year period, the Watchtower’s membership 
has far exceeded these figures, and indications reveal 
stronger missionary threats yet to come. 

In South America, particularly Brazil, we have seen 
a resurgence of Spiritism on an unprecedented scale. 
Time magazine devoted its religious section not long 
ago to comments by a Roman Catholic missionary 
deploring the inroads of the Spiritists on the Roman 
Catholic church. Unfortunately the same can be said 
also in respect to some Protestant agencies. 

Added to the major American-based cultic systems 
are certain indigenous cults with strong nationalistic 
overtones, particularly in Africa and Asia. These groups 
amalgate some of the teachings of Christianity with 
the older pagan religions, particularly Animism and 
Spiritism, and come equipped complete with their own 
special revelations and messiahs. This situation is par- 
ticularly true in the Philippine Islands, Japan, and 
Africa where Christianity is caricatured as the “white 
man’s religion,” a Western “import” superimposed on 
native cultural and religious patterns. Such an approach 
has been disastrously successful. 

Another major cult gaining tremendous prestige and 
publicity throughout the world is Moral Rearmament, 
better known and advertised as MRA. Headed by the 
now aging Dr. Frank Buchman, and emphasizing a 
five-fold platform for the moral rehabilitation of man- 
kind as opposed to the atheistic ideology of communism, 
MRA cuts across denominational and even maior reli- 
gious boundaries to enlist support against the atheistic 
materialism of communism. MRA in many quarters has 
become a rallying point for those who wish to oppose 
communism and stil] maintain religious affiliations and 
fellowship with like-minded sympathizers regardless of 
race or creed. It is conveniently forgotten that MRA 
is the evolution of the old Oxford group movement 
which started out as an essentially Christian movement 
of extreme mystical character. It eventually degener- 
ated into an homogenization of all religions in which 
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the exclusive claims of Jesus Christ, whose gospel Dr 
Buchman in his Lutheran ordination vows (never 
renounced) swore to preach and defend, are con 
veniently lost-in the shuffle or else totally rejected. 
Those who eagerly embrace MRA chiefly for its re ‘ligio- 
political opposition to communism might do well to look 
into the political history of this movement, which has 
numbered among its most faithful supporters some of 
the most militant fascists in England, Europe, and 
America. 

Another force on growing mission fields is that of 
the Seventh-day Adventist denomination which, while 
giving large emphasis to Christian truth, tends to 
proselytize on a large scale, using the so-called “special 
truths” of the Advent message as a lever to pry Chris- 
tians of other denominations away from their place of 
fellowship. Reports from world mission fields indicate 
that although the Adventists are attempting to meet 
this problem on a high level, so-called “grass root” 
adherents are guilty of divisive practices and still wield 
considerable authority in certain areas. Answers must 
therefore be prov ided to Sabbatarianism, soul sleep and 
the annihilation of the wicked, the prophetic office of 
Ellen G. White, the investigative judgment and the 
sanctuary doctrines, dogmas which are actively promul- 
gated by Seventh-day Adventism. 

On the basis of past performance, it is safe to prog- 
nosticate that within the next decade, all things remain- 
ing constant, the cults will intensify their propaganda 
oo their “sheep stealing” activities three to four times 
their present rate. The question is, will the Church 
of Jesus Christ rise to the occasion while there remains 
time? The Church must be prepared to defend the 
claim of Scripture, interpreted by the Holy Spirit, that 
it alone is “inspired by God and profitable for doctrine, 
for reproof, for correction and for instruction in right- 
eousness” (II Tim. 3:16), and that the- Holy Spirit 
thereby bringing to our remembrance “all things” that 
Christ has commanded us, is a far safer guide than the 
extra-biblical revelations of cult leaders. 

The Christian Church must also be ever ready to 
remind indigenous nationalistic sects that Christianity 
is an Eastern religion, that Christ was born, died, rose, 
and ascended in hain and that his return will be to the 
Mount of Olives in Asia from which he ascended to 
the right hand of the Father as our advocate. 


Finally, if the cults are to be effectively combatted 
at home and on the foreign mission fields of the world, 
missionaries, pastors, ie, and interested laymen 
must press for strong curricula in our educational insti- 
tutions. Christians must be taught not only what they 
believe but why they believe, that they may be able, 


as Scripture admonishes us, “to give to everyone that 
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asks of you a reason for the hope that is in you” 
[ Pet. 3:15> 
The teachings of the major sects must be codified 
and indexed, and a running commentary provided for 
all interested parties. It will then be possible to under- 
stand the methodology of the cults at home and abroad, 
to note the areas of their doctrinal emphasis and their 


the Word of God. The Church of 


Jesus Christ has nothing fear from the zeal and 


use and abuse of 


competition of the cults. She has much to fear from her 
own apathy and lethargy in this vital area of missionary 
concern. The means to evangelize and to combat ad 


herents of the cult is available. On every front the 
Church is faced with unrelenting and mounting pres 
sures from anti-Christian forces. “The night is coming 
wherein no one can work.” The challenge is here, the 


time is now. END 


EARTHLY RULERS, CHURCH HEADS 
PONDER MAJOR MOVES 


he last days of 1960 seemed to correlate many vital 
secular and sacred developments for an approaching 
grand or inglorious modern climax. Who can tell what 
the immediate future holds in times that seem increas- 
ingly apocalyptic? 

In Moscow, Soviet and Chinese spokesmen for the 
most potent anti-Christ philosophy of our times planned 
Their 


week-long debate was doctrinal (whether all-out war is 


for the Communist inheritance of the earth. 


necessary for their objective, the defeat of capitalism). 
he conference ended without healing a schism which 
has widened since 1957, but with Sino-Soviet confi 
dence unshaken over the inevitable triumph of the 
Marxist cause. The momentary commitment is to 
Khrushchev’s str: itegy of world conquest by cold war. 
the Primate of E ngland and the Primate 


heads of the 


In Rome, 
ot Italy, Anglican and Roman Catholic 
churches, talked for 45 minutes. It was the first such 
meeting since Protestantism broke with Roman apostas\ 
in the sixteenth century Reformation. Its announced 
not doc- 
trinal discussion. The Primate of England the Rev. 
Dr. Geoffrey had previously visited Eastern 
Orthodox patriarchs in 


objective was “to increase brotherly feelings,” 


Fisher, 


Jerusalem and Istanbul, and 


there is talk of future exchange visits between Pope 


John XXIII of Rome and Ecumenical Patriarch 
\thenagoras I of Istanbul, first among equals of the 
Eastern Orthodox patriarchs. This would be the first 
such meeting between the Western (Latin) church 
and the Eastern church since their cleft in 1054 A.D.., 
climaxing disputes over papal supremacy and the 
filioque clause. The modern maneuvers reflect an 
awareness of growing ecumenical momentum so evident 
in the structural merging of Protestant denominations. 


NCC leaders in San Francisco heard exploratory 
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proposals for merging the Presbyterian, Episcopal, and 
Methodist churches and United Church of Christ. 
Again the initiative came from the leadership, albeit 
as a personal gesture and not from grass roots. It was 
noteworthy that a churchman who stresses that the 
Holy Spirit speaks through the Church prefaced his 
private vision with the words: “Led, I pray, by the Holy 
Spirit, I propose. American ecumenism is less 
theological than bureaucratic, and advances through 
doctrinal indifference more than doctrinal dedication. 
While the World Council of Churches’ Central Com- 
1961 New Delhi 


assembly strengthen the confession from Christological 


mittee 1s recommending that the 
to Trinitarian ground, a Methodist minister (Dr. Gar- 
land Evans Hopkins of Walker Chapel in Arlington, 
Virginia ), for example, sent an announcement to news 
won timed for release during Sunday morning serv- 

e, that “a Methodist may still be a good Methodist and 


Could 


earnest C ommunist doctrinal examination disclose more 


not accept the historic doctrine of the Trinity.” 


strength than ecumenical tolerance of unbelief? 

The confusing political scene in America, now the 
modern bulwark against Communist world domination, 
has strange religious overtones also. A Roman Catholic 
president who repudiates his communion’s historic 
positions in Church-State relations was elected on a 
party platform weighted with quasi-socialistic prin- 
ciples. The 1960 Roman Catholic Bishops’ Statement 

(after Mr. ) 
tarism so strongly that some observers called it a criti- 
cism of the Democratic platform. Yet back in 1919 the 
Bishops’ Statement strutted toward New Dealism long 
before the Roosevelt era. Direct church pressures upon 
the State are 
liberal. Protestant ecumenism has established some un- 
tidy American patterns and precedents. We hope that 
the Kennedy administration will get full cooperation 
from Protestant and Catholic churchmen alike in the 


Kennedy's election championed volun- 


undesirable, whether conservative or 


new president’s expressed desire to honor American 
traditions of Church-State separation. That is the way 
to keep America strong, to keep churches at their true 
mission, and to unite the people in reaffirming national 
distinctiveness and meeting the Communist threat. END 


LESSONS FROM HARVARD: 
MYTHS AND HOW TO USE THEM 


Only an occasional report of the Loch Ness monster 
reminds us of the large place mythical monsters once 
occupied in our ancestors’ minds. Myths as such are 
not dead, however. They have only changed shape and 
taken on a more utilitarian role. Instead of frightening 
bad children, they now are skillfully used to disconcert 
thoughtless adults. Modern myth is a highly useful 
propagandists’ tool capable of befuddling even intel- 
lectuals. 
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An outstanding recent example of such use of myth 
to distort real issues is supplied by the religious dispute 
which upset the faculty, students, and alumni at Har- 
vard University in the Spring of 1958. The attempt of 
Dr. George Buttrick to restore some small measure of 
distinctive Christian witness to America’s oldest insti- 
tution of higher learning was seriously hampered, and 
in fact set back by the marshalling of myth against 
him. The Harvard incident takes its place with Elmer 
Gantry and Inherit the Wind as a striking use of 
propaganda to discredit Christianity by misrepresenta- 
tion instead of by facing it openly and fairly. 

The Harvard controversy resembles the great Icono- 
clastic crisis in the East Roman Empire in the eighth 
century. It too was caused by the threat Cand or 
fancied) posed by religious zeal at the apex of the 
administration. Emperor Leo III was opposed by fanati- 
cal and unlettered monks, whereas President Pusey of 
Harvard was set upon by learned and sober professors. 
These professors were just as willing as Leo's monks 
to allow themselves to be blinded to the real issues, and 
to blind others, in order to secure popular support. As 
did the monks in the Iconoclastic Controversy, the 
Harvard professors directed their greatest vehemence 
against mythical positions—not those held by President 
Pusey nor by his embattled theologians, Buttrick, Wild, 
and Tillich, but those which certain aggressors had 
themselves created in order to have a thoroughly hor- 
rible and objectionable monster to assail. Because the 
real conflict was concealed by a myth, local historians 
now speak of Harvard’s Chimaeroclastic Controversy. 

Touching off the incident was a thought-provoking 
but highly misleading article in the daily Harvard 
Crimson by a member of the class of '56, a sometime 
graduate student of philosophy and divinity. Not the 
substance of his long article, but a single insinuation 
alone supplied the myth used to lame Dr. Buttrick’s 
and President Pusey’s attempt to provide a more hos- 
pitable hearth for C hristianity at Harvard. The Crim- 
son article implied off-hand that, in denying use of the 
University’s Memorial Church for non-Christian serv- 
ices, Dr. Buttrick was showing not Christian commit- 
ment but anti-Semitism. This allegation was sure to 
inflame the sensitivities of Harvard’s numerous Jewish 
alumni and indeed of all Harvard men rightly suspi- 
cious of racial prejudice and religious bigotry. Because 
the accusation was manifestly false, being disproved by 
countless facts, it could not long be upheld in its orig- 
inal form. But it did endure long enough to create the 
mythical monster which soon dominated the discussion. 
Unethical as it is to slander someone with the unsavory 
charge of anti-Semitism, the intimation proved ex- 
tremely effective in the prevailing Harvard atmosphere. 
The cast of mind which regards any trace of prejudice 
with religious loathing and existential dread is now 
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a predominant one in intellectual circles, however 
much or little this may be concerned with truth. 

The Chimaeroclastic Controversy at Harvard pro- 
ceeded on the allegation that non-Christians were 
being denied use of the Memorial Church. It is not 
generally known that shortly before the rise of the 
Chimaeroclasts Dr. Buttrick had been reproached for 
giving too much scope to non-Christians in what many 
persons then thought to be a Christian Church. A com- 
mittee of divinity school students, regular worshipers 
in the church, tried to convince Dr. Buttrick that serv- 
ices should be conducted only by persons of recognized 
Christian convictions, and not a motley variety of Chris- 
tians, Sub-Christians, and even anti-Christians, as was 
then and still is the case. It is rather ironic that shortly 
after rejecting this proposal, Dr. Buttrick was attacked 
from the other side as a dragon of dogmatism. 

It is a curious fact that orthodox Protestantism, 
swiftly suspected as the villain because it promotes the 
plea for a distinctive Christianity, has itself never had 
a hearing in Memorial Church (the present Church 
was dodieued in 1932). Amidst American, English, 
European and Asian divines of many persuasions, there 
was not until the Fall of 1960 a single orthodox Protes- 
tant minister from this country in the Harvard pulpit. 
By a strange paradox, the conservative right wing in 
theology is made the victim of charges of exclusive- 
ness, narrow-mindedness, and prejudice in a situation 
in which for years they have had nothing to say. 

Thus we have, in the religious sphere, a sort of 
reverse censorship directed against the specifically New 
England-Calvinist-Protestant line of our tradition, right 
in its very homeland. A religious conservative may, on 
occasion, be heard, provided he is sufficiently exotic 
(a Greek, a Roman, or even an English Anglican), but 
not a home-grown American conservative, lest he per- 
haps remind too many people of the positive values 
for which an institution like Harvard once stood. Such 
a reminder, too often tolerated, might endanger the 
current intellectual liberalism, which is willing to con- 
sider questions of absolute value only on the condition 
that they do not interfere with the way one lives one’s 
life. What is dismaying is the fact that the program- 

matic liberals, contrary to their stated ideals, will not 
deal fairly and honestly with the positive affirmations 
of their opponents. Instead, the Chimaeroclasts, by 
erecting an objectionable myth Cin this case the image 
of anti-Semitism) have at least temporarily set back 
the attempt to provide even a hearing for conservative 
or truly Protestant theology at Harvard. (Recent devel- 
opments, too new and sparse to be greeted as definitive, 
indicate that R. J. Gibson, Dr. Buttrick’s successor 
pro tem, is quietly providing more scope for committed 
Christian witness in an otherwise extremely chilly 
atmosphere. ) 
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Chimaeroclasts are not only active in the theological 
field, of course. Elsewhere at Harvard (and at other 
places) these vigorous proponents of “intellectual lib- 
eralism” are raising up other chimaeras to be over- 
thrown, and usually involving valuable aspects of our 
tradition in their fall. It is one thing to disagree with 
Jonathan Edwards (or Adam Smith), but it is quite 
another to deprive them and their contemporary repre- 
sentatives of any hearing whatsoever, or to greet them 
with derision which would be thought too impolite to 










direct at a representative of similarly dogmatic Com 
munist ideology. This new and peculiarly selective 
censorship, which seems especially pronounced in the 
most exalted citadels of learning, is depriving New 
England intellectuals of a vital strand of our religious 
and intellectual heritage. It would be unsound to make 
icons of every tradition of the past, but it is equally un- 
sound to make chimaeras caricaturing and subverting 
concepts which have contributed so significantly to the 
moral and spiritual of the American scene. 
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QUESTIONS ON DOCTRINE: 


A Cleft im Seventh-day Adventism? 


Since the current controv ersy over the 
Adventists 
(denomination or cult?) was first initi- 
ated in 1956, one interesting factor in 
the conflict has gone largely unnoticed. 
The 


faced by growing internal tension and 


classification of Seventh-day 


Adventists apparently have been 


division as a result of the publication of 
definitive volume, Questions on 
and of Walter Martin’s new 
About Seventh-day 


their 
Doctrine, 
book, The Truth 
(dventism. 

The rumblings, first beneath the sur- 
can now be heard audibly in not a 
The fact that there has 
been a marked change or redefinition of 
certain facets of Seventh-day Adventist 
theology, was pointed out by The Gather- 
Call, published by ex-Seventh-day 
Adventists. An article entitled “Movi ing 
the Landmarks” considers the Adventists’ 
Questions on Doctrine, and 
articles published in Eternity magazine 
by Donald Grey Barnhouse and Walter 
R. Martin. The editors of the Call point 
out that some of the old Adventist land 


face, 
tew quarters. 


ing 


volume, 


marks have been moved, notably the 
alleged inerrancy of Ellen White, the 
vicarious nature of the scapegoat transla 
and the literal in- 
terpretation of the Heavenly Sanctuary 
According to The Gathering 


Call, historic adventism stands repudi- 


tion of Leviticus 16, 
doctrine. 


ated in these areas, 


a charge supple- 
mented by other interesting considera- 
A. L. former elder in a 


Adventist church in Oregon, in 


tions. Hudson, 
large 
company with retired yet powerful Ad- 
ventist leader Dr. M. L. Andreasen, has 
spearheaded a move to have those respon- 
sible for the publication of Questions on 
Doctrine censured for “misrepresenting 
of the Adventist 
From as far away as Australia 
and New Zealand letters have reached us 
concerning the small but apparently vocal 
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the historic position” 
church. 





segment of Adventism that still wants to 
brand Sunday keepers with “the mark of 
the beast,” teach a literalistic sanctuary 
and scapegoat transaction, and hold Ellen 
White in esteem as an_ infallible 
“prophetess.” Dr. Andreasen at one time 
was professor of theology at the Ad- 
ventists’ seminary in Washington, D. C. 

Leaders of the Seventh-day Adventist 
denomination have, however, discounted 
this faction as unrepresentative of the 
views of the major constituency of the 
Church. This affirmation is apparently 
underscored by the fact that the book, 
Questions on Doctrine, authorized by the 
General Conference as the denomina- 
tional position, has had the widest cir- 
culation and general approval of the 
denomination of any volume of recent 
years. But the fact remains that there is 
a segment of Seventh-day Adventists 
vocal and apparently powerful enough to 
reverse some of the trends originally 
undertaken in good faith by the leader 
ship of the denomination in 1956. 

It is significant to note that The Signs 
of the Times and These Timies, major 


Adventist publications, have identified 
themselves for the first time as publica- 
tions of the Seventh-day Adventist 


Church, only to have the identification 
rescinded and withdrawn from the mast- 
head. Certain publications which alleg- 
edly did not represent the position of the 
denomination are still widely circulated 
despite the assurance of the leadership of 
the Seventh-day Adventist denomination 
that “plans were already operative” to 
dispense with such inconsistencies in 
Adventist publishing houses. (Adventist 
spokesmen assert that, in a sense, each 
of their publishing houses is autonomous, 
having its own board of control, and that 
the reasons for masthead changes lie 
with the editors.) 

Another interesting fact is the Advent- 


ist denomination’s attitude toward Mr. 
Martin’s book, which leaders endorsed as 
accurately representing their views. Mar- 
tin’s book was to be stocked by Adventist 
publishing houses according to commit- 
ments made by top Adventist officials. 
Authorization to place his book on sale 
was not forthcoming, however, despite 
the fact that two non-critical non-Advent- 
ist publications were accepted for dis- 
tribution. (Adventist spokesmen point 
out that their book and Bible houses are 
set up as retail outlets for their own pub- 
lishing houses, and only occasionally is 
the sale of outside books authorized. 
“Martin’s book sets forth our views 
accurately,” said one leader, “but that’s 
only half the story. It also attempts to 
expose as fallacious the most distinctive 
of these views. Why should a religious 
body promote books that seek to refute 
these teachings?” 

The cleft in Seventh-day Adventism 
seems, however, to be deeper than ap- 
pears on the surface. Some Seventh-day 
Adventist officials seem not to welcome 
any investigation of their views due to 
their divergence from what the church 
maintains as its true position. 

One thing, however, is certain. Certain 
elements in the theology of Seventh-day 
Adventism are in flux; some of the old 
landmarks have apparently been moved; 
and some old errors have been or are 
being rectified. Perhaps the Adventist 
denomination would be wiser to admit 
these faults publicly. By so doing they 
would probably escape the growing con- 
viction in some circles that they cannot 
control irresponsible, unrepresentative 
elements within the church, and are 
content to remain silent where decisive 
action would settle the issue. Such action 
would promote stronger ties of fellowship 
and respect for the integrity of Adventism 
among Christians of other denominations. 











A prominent Presbyterian stepped into an influential 
Episcopal pulpit this month and made a far-reaching pro- 
posal: amalgamate United Presbyterians, Episcopalians, 
Methodists, and members of the United Church of Christ 
(Congregational Christian-Evangelical and Reformed). 

Dr. Eugene Carson Blake, Stated Clerk of the United 
Presbyterian Church in the U. S. A. and former president 
of the National Council of Churches, made the proposal 
in the pulpit of Grace Cathedral, San Francisco, on the 
threshhold of the NCC’s fifth General Assembly. 

Merger mechanics might consume 10 years, said Blake. 

A name? Possibly the “Reformed and Catholic Church 
in the U. S. A.” 

Size? Twice as large in membership as any single U. S. 
denominational organization now in existence. Total mem- 
bership of the new church could easily reach 20,000,000, 


FOUR MAJOR DENOMINATIONS NOMINATED FOR AMALGAMATION 






Blake Merger Proposal Enlivens NCC Assembly 


especially if other denominations joined with the four 
named (Blake left the way open for such a development). 

Despite the fact that Blake is a noted champion of 
ecumenicity, his proposal came as a surprise to many. It 
caused some evangelical observers to conclude that super- 
church plans are moving along even more rapidly than 
had been generally supposed. . 

Blake projected immediate implementation of his plan. 
He suggested action by the United Presbyterian General 
Assembly in the spring and the Episcopal General Assem- 
bly next fall. 

Here are excerpts from Blake’s sermon: 

Led, I pray, by the Holy Spirit, | propose to the Protestant Episcopal 
Church that it together with the United Presbyterian Church in the 
U. S. A. invite the Methodist Church and the United Church of 


Christ to form with us a plan of church union both catholic and 
reformed. .. . 


. God requires us to break through the bar- (Cont’d on page 29) 




















































































The National Council of Churches, 
which like its predecessor the Federal 
Council was a creation of the denomi- 
nations, made abundantly clear through 
its fifth General Assembly in San Fran- 
cisco this month that the denominations 
are now virtually creatures of the ecu- 
menical movement. 

Ecumenical aggression was typified 
most strikingly in a move reported by 
Religion Editor George Dugan of The 
New York Times, a development which 
despite its failure was perhaps even more 
significant than the highly-publicized 
denominational merger proposal advanced 
by Dr. Eugene Carson Blake. 

"Dugan said in a dispatch from San 
Francisco that the rejected move would 
in effect have made the NCC a super 
church. 

“It was learned,” he reported, “that at 
least two highly-placed churchmen had 
proposed that the National Council be 
permitted to ordain clergymen, administer 
the sacraments and accept individuals 
and denominations into membership.” 

Dugan declared that the recommenda- 
tion was turned down after heated debate 
in a closed Message Committee session. 





Personal dissent to assembly message ex- 
plained. See “Dissenting Duo” on p. 30. 





Editor G. Aiken Taylor of the Pres- 
byterian Journal, who provided on-the- 
spot coverage of the NCC assembly for 
Curistianity Topay, said it was evident 
that the powers of a super-church had 
begun to take shape “even while interest 
in a super church was being publicly 
disavowed.” 

Dominant theme of the Assembly was 
“comprehensive long range planning” for 
greater unity among the churches. Re- 


SH RISTIANITY 


ports were saturated with references to 
“constantly enlarging areas of agreement” 
and to “increasingly effective denomina- 
tional oversight.” Delegates listened to a 
bevy of speakers blaming the present in- 
effectiveness of the Church in a revolu- 
tionary world on a “fragmented witness,” 
an “inadequate sense of wholeness,” and 
the “scandal of our divided churches.” 
They heard repeated calls to “widen the 
base of ecumenical discussions,” to “go 
beyond togetherheit” (togetherness) in 
our relationship, to “reject denomina- 
tional, racial, national or any other kind 
of division,” and to “shed the blood of 
our denominational separateness.” 

The NCC’s Division of Foreign Mis- 
sions suggested that unity must come in 
response to rising ecumenical desires of 
the churches. The Division of Christian 
Education announced plans to overhaul 
curriculum planning in the light of 
emerging ecumenical concepts. The Divi- 
sion of Home Missions indicated that its 
chief emphasis would now become one 
of reorganization in order to bring a new 
unity to program planning and execution. 
The Division of Christian Life and Work 
implied that solution to current problems 
depends on willingness to submit to bold 
and venturesome steps in united com- 
munication and implementation of the 
Gospel. 

Uppermost in delegates’ thoughts was 
the pre-assembly proposal delivered in a 
sermon by Blake, Stated Clerk of the 
United Presbvterian Church in the 


TODAY NEWS 


U.S. A., that his church join with Epis- 
copalians, Methodists, and the United 
Church of Christ in working out a plan 
of organic union patterned after the 
United Church of South India. The 
proposal, offered by Blake as an indi- 
vidual and not in his official capacity, 
was warmly endorsed by Bishop James 
A. Pike of the Episcopal Church, Bishop 
John Wesley Lord of The Methodist 
Church and Drs. Fred Hoskins and 
James E. Wagner, co-presidents of the 
United Church of Christ. 

An indication of the temper of the 
assembly was afforded by interest shown 
in a faith and order luncheon. The Com- 
mission on Faith and Order was created 
three years ago explicitly to deal with 
theological and polity differences between 
the churches and to promote their unity. 
Five hundred tickets to the luncheon 
were sold out well in advance of the 
assembly. Guests heard Bishop Lesslie 
Newbigin of the Church of South India 
and Dr. William A. Norgren, NCC 
director of faith and order studies, reiter- 
ate the substance of remarks made earlier 
by Faith and Order Chairman James I. 
McCord, President of Princeton Semi- 
nary, to a plenary session of the assem- 
bly: “Cooperation is not enough. . . . It 
is a luxury now that we can no longer 
afford. . . . We must take a radical step 
forward in our quest for visible, corporate 
unity.” This theme appeared in the open- 
ing address by retiring President Edwin 


T. Dahlberg, who declared, “An effec- 
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tive Gospel for the whole world needs a 
united church.” It was echoed by Gen- 
eral Secretary Rov G. later re- 


elected, who suggested in his decade 


Ross, 


report that the churches want the council 
to give them leadership in “depth think- 
ing” and to articulate their common theo- 
logical convictions and provide leadership 
in implementing these. Dr. A. Dale Fiers, 
chairman of the General Program and 
Field Operations Committee, said “the 
churches must be willing to lose their 
lives for the Church.” 









Dr. Eugene Carson Blake’s pro- 


posal to merge four or more major 
Protestant 





groups into a single de- 





nomination drew a 


variety of com- 
ments from highly-placed churchmen. 

Bishop Gerald Kennedy, president 
of the Council of Bishops of The 
Methodist Church, 


“nothing new” in the proposal. 







said there was 









He said “there is nothing specific 
enough in the proposal . . . to suggest 
a new approach to the problem [of 
church union] or the possibility of the 
elimination of difficulties involved . . .” 


Kennedy noted “there are a large 












number of churchmen who are com- 
mitted to closer cooperation but are 
not at all enthusiastic about organic 
a Protestant 
Church top heavy with administration 


union that would make 


and machinery. 

“Certainly we believe in the value 
of the variety of our tradition, while 
at the same time we want to consider 
carefully every proposal leading to in 
creasing Christian cooperation.” 

Charles P. Taft, prominent Episco- 
palian and former president of the 
Federal Council of Churches, said he 


had no major objection to the plan but 















feared that many laymen preferred a 
diversity in forms of worship to the 
uniform liturgy which was likely to 
result from the amalgamation of na- 
tional church bodies. 

He expressed a preference for the 
unity in diversity approach of the 
World Council of Churches, saying 
that it encouraged but did not require 
union at the congregational level. 

Dr. Fred Hoskins, general secretary 
of the General Council of Congrega- 
tional Christian Churches and co- 
president of the United Church of 
Christ, expressed fear that Blake’s pro- 
posal will be “widely misunderstood 
in many places as a specific plan rather 
than as a proposal for a procedure.” 


MIXED FEELINGS GREET MERGER PROPOSAL 








Church unity discussion occupied 
nearly two-thirds of the total “Message 
to the Churches,” adopted as the mind 
of the assembly. 

As a practical way to begin implement- 
ing the desired unity at the local level, 
Pike suggested that denominations imme 
diately begin establishing new churches 
on a cooperative basis, in a sort of “fed- 
erated” operation within local congrega- 
tions. According to the Pike proposal, a 
single congregation might well be fully 


a part of sev eral denominations. In Pike’s 


Dr. James E. Wagner, president of 
the Evangelical and Reformed Church 
and the other co-president of the 
United Church of Christ, said “there 
was a danger that those looking for 
an opportunity to criticize or minimize 
the National Churches 
would seize upon this and say this 
[the Blake proposal] is what the Na- 
tional Council of Churches is doing.” 

The Rt. Rev. Arthur C. Lichten- 
berger, presiding Bishop of the Protes 
tant Episcopal Church, said, “It is the 


Council of 


pening of a very significant move. 
Out of this might come a plan that 
would be acceptable to all the people 
involved.” 

The most enthusiastic endorsement 
of Blake’s plan came from Episcopal 
Bishop James A. Pike, who called it 
the “most sound and inspiring” ever 
offered in the United States. 

“I hope and pray,” said Pike, “that 
his plan will be received by the four 


churches—and others—in the Chris 
tian spirit in which it has been offered 
and that definite action toward its 


fulfillment will soon be forthcoming.” 
Dr. Ramsay Pollard, president of 


the Southern Convention, 


Baptist 
characterized the possible merging of 
four denominations as “a fine thing for 
those who want to do it.” He added, 
however, that “I don’t think Southern 
Baptists would be interested.” 

Dr. John W. Behnken, president 
of the Lutheran Church-Missouri Sv- 
nod, lamented lack of attention to a 
doctrinal should be 
agreement in matters of doctrine,” he 


basis. “There 
asserted, in any projection of mergers. 

Dr. C. T. Caldwell, noted senior 
minister (now retired) of the Presby- 
terian Church in the U. S., said he 
was “not impressed” with the merger 
idea. He said he feared that the plan 
might face so much opposition that it 
would itself cause division. 
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thinking this could include multiple ordi- 
nations if necessary. “I envision a single 
congregation with multi-denominational 
connections as a practical step prelimi- 
nary to church union,” he told a news 
conference. 

Paralleling the theme of increasing 
unity was the theme of increasing NCC 
influence and direction in the life of the 
churches. It was made abundantly clear 
that the time has passed when the council 
should be viewed as an organ of expres 
sion of the fragmented (or even coopera 
tive) will of the churches. The time has 
come—it was repeatedly insisted—when 
the council must increasingly provide 
leadership which the churches will fol- 
low, when comprehensive long range 
planning will be done on the behalf of 
the churches in curriculum 
development and programming. 


areas of 


Speaking to consultants and alternate 
delegates, Dr. H. Conrad Hoyer of the 
NCC 


that the council is now being viewed less 


Division of Home Missions noted 


as an agency accomplishing work for the 


denomination and more as an agency 
coordinating and directing the work of 
the denominations. 


In Christian education, papers pre 
pared by NCC consultants are even now 
being used by numerous denominational 
bodies as which these 


building their own 


material 
denominations are 


upon 


curricula, according to reports submitted 
by the division. The Department of 
Higher Education sees itself charged 
with unifying the interests and programs 
of all who are interested in Christian 
higher education. And the Division of 
Education expects (Cont'd on page 30 


Evangelism Endeavors 


San Francisco’s Grace Cathedral, where 
Eugene Carson Blake delivered his now 
famous merger sermon, played host to 
evangelist Billy Graham and his team 
later the same day. 

Graham spoke to the Christian Men’s 
Assembly, which for the first time met 
concurrently with the NCC General As 
sembly. He had made the engagement 
at the urgent request of an old personal 
friend, Dr. S. J. Patterson, secretary of 
the Christian Men’s Assembly. 

The evangelist went on immediately 
to Las Vegas, Nevada, where two days 
later he addressed a special rally spon- 
sored by the Clark County Ministerial 
Association. Some 7,300 persons turned 
out in near-freezing temperatures (highly 
unusual for Las Vegas), including a 350- 
voice choir. About 400 registered de- 
cisions for Christ. A planeload of movie 
stars from Hollywood were on hand. 
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‘Homage and Courtesy’ 


Dr. Geoffrey Francis Fisher, Arch- 
bishop of Canterbury, paid his much- 
heralded visit to Pope John XXIII on 
December 2. 

The Pope received Fisher in his pri- 
vate library in the Vatican Palace. They 
talked for 45 minutes or more. The only 
other person present was Archbishop 
Antonio Samore, Secretary of the Sacred 
Congregation for Extraordinary Ecclesi- 
astical Affairs, who acted as interpreter. 

Neither reporters nor photographers 
were permitted to be on hand for the 
meeting, which opened with handshakes. 

Fisher later said that the Pope had 
expressed “his great desire—as he did 
y other 
brotherly feelings among all men.” 

The Vatican subsequently issued a 
communique which said in part: “His 
Holiness Pope John XXIII this morning 
received in audience Dr. Geoffrey Francis 
Fisher, Anglican Archbishop of Canter- 
bury, who, as announced, had asked to 
make a visit of homage and courtesy.” 


on many occasions—to increase 


Congo Cannibalism 


Two Protestant missionaries are be- 
lieved to have become victims of canni- 
balism in North Katanga last month. 
Reported missing were Elton George 
Behrent Knaus, 50, of New Zealand, and 
Edmund Hodgson, 62, of England. Both 
men served under the Congo Evange- 
listic Mission. Knaus has a wife nd three 
children. Hodgson was a widower. 

U. N. troops relayed accounts of 
tribesmen who said they had witnessed 
the missionaries being hacked to death 
by machetes. 


Missionary Totals 


The world-wide Protestant missionary 
force now numbers 42,250, an increase 
of 3,644 in the last two years, according 
to newly-released statistics from the Mis- 
sionary Research Library. 

Of the 42,250 overseas personnel, 
27,219 represent North American 
agencies. 

Protestants in the United States and 
Canada gave almost 170 million dollars 
to foreign missions in 1959. The U. S. 
portion averages about $2.75 per capita. 

Independent missionary societies 
showed substantial personnel gains. A 
slight decrease was recorded for agencies 
working through the Division of Foreign 
Missions of the National Council of 
Churches. 

The statistics were released by Dr. 
Frank Price, director of the Missionary 
Research Library. 


PROTESTANT 


@ The Evangelical Union Church, in 
a statement read from pulpits through- 
out Communist East Germany this 
month, urged Christians not to flee to 
the West even though they are obliged 
to suffer afflictions. The Church com- 
prises six “united” churches that are 
among members of the Evangelical 
Church in Germany (EKID). The 
appeal showed special concern over 
the loss of vitally needed church and 
professional workers in East Germany. 


@ American Baptists plan to establish 
a standard educational requirement for 
ordination of four years of college and 
three years of seminary. 


@ The Roman Catholic president of 
Honduras, Ramon Villeda Morales, 
attended a Protestant worship service 
in Comavaguela last month. It is said 
to have been the first time that the 
country’s head of state had ever en- 
tered a non-Roman Catholic church. 


@ An aggregate of nearly 1,000 per- 
sons, some on crutches or in wheel 
chairs, witnessed a three-day spiritual 
healing mission at All Saints’ Epis- 
copal Church in Chicago last month. 
Services were conducted by Dr. Alfred 
W. Price, Episcopal rector who is 
warden of the Order of St. Luke the 
Physician, interdenominational society 
stressing Christian healing. 


@ Student demonstrators wrecked the 
homes of two American administrators 
of Yonsei University, interdenomi- 
national mission-supported school in 
Seoul, Korea, last month. 


@ The Rev. Alexander Karev, secre- 
tary of the All-Union Council of 
Evangelical Christians in Moscow, 
says he wishes Christians everywhere 
would be “permeated with a_peace- 
loving spirit toward my country and 
seek the means of improving relations 
between our nations and easing inter- 
national tension.” The Soviet church- 
man recently returned from meetings 
on cold-war tensions at Dartmouth 
College, Hanover, New Hampshire, 
organized by editor Norman Cousins 
and financed by the Ford Foundation. 


@ Methodists are erecting a new 
office building in Chicago to house 
seven boards and agencies. The three- 









PANORAMA 


level neo-Gothic structure is tenta- 
tively scheduled for occupancy by 
next winter . . . Construction of the 
Minnesota Protestant Center, five- 
story church office building in Minne- 
apolis is expected to begin in 1961. 


@ Radio advertising paid off quickly 
for Lutheran churches in Copenhagen. 
Broadcasting stations had hardly begun 
special programs aimed at persuading 
Danes to attend pre-Christmas services 
when pastors began to report increased 
church attendance. 


@ The Church of God plans to build 
a 12,000-seat auditorium in Anderson, 
Indiana, to replace the one wrecked 
by snow last year. 


@ A slight drop in Southern Baptist 
seminary enrollment this year was 
attributed to a variety of factors Cin- 
cluding secularism of society and 
expiration of G. I. benefits) by Presi- 
dent Sydnor L. Stealey of Southeast- 
ern Baptist Theological seminary. 


@ The World Literature Crusade 
organization plans to inaugurate mis- 
sionary programs for children over 
U. S. and Canadian broadcasting sta- 
tions beginning in January. 


@ American and European Lutheran 
theologians comment on the forth- 
coming Roman Catholic Ecumenical 
Council in a book due to be published 
next fall. Editor is Professor K. E. 
Skydsgaard of Copenhagen. 


@ Milligan (Tennessee) College, Dis- 
ciples of Christ school, won full 
accreditation last month from the 
Southern Association of Colleges and 
Secondary Schools. 


@ A $13,000 federal government 
grant will enable two Union Theo- 
logical Seminary students to partici- 
pate in a pilot project aimed at giving 
spiritual help to the disabled. The 
program is being established at the 
Institute of Physical Medicine and 
Rehabilitation at the New York Uni- 
versity Medical Center. 


@ Hardin-Simmons University plans 
a $15,000,000 development program 
that will nearly double the Southern 
Baptist school’s size in 10 years. 





















































































































































































































































































































































































































































NEWS 


MAJOR RELIGIOUS NEWS STORIES OF 1960 


Here is a résumé of significant reli- 
gious developments during 1960 as re- 
ported by Curistianiry Topay news 
correspondents, Religious News Service, 
Evangelical Press Service, and Christian 
News Report: 

EvanceisM: Billy Graham and asso- 
ciates witnessed heartwarming response 
during a 10-week evangelistic trek of 
Africa and a five-week tour through Ger- 
many and Switzerland. In West Berlin, 
25,000 students heard Graham’s plea for 
Christian commitment. 

Tueotocy: The Central Committee 
of the World Council of 
recommended adoption of a Trinitarian 
statement of faith . . . The drift of Con- 
tinental neo-orthodoxy from Barth and 


Churches 


Brunner to Bultmann and a renaissance 
of liberalism, was brought into clear focus 
by Curistianiry Topay. 

Moratity: Preoccupation with sex, 
already at an all-time high, continued 
with the encouragement of books, maga- 
zines, films, and television programs 

. . Alcoholism, with 5,000,000 U. S. 
victims, loomed an ever-greater domestic 
problem. So did the rising national crime 
rate, which continued to outpace the 
population increase. 

Ecumenicity: The Archbishop of 
Canterbury, world’s ranking Anglican, 
spent 45 historic minutes with Pope 
John XXIII at the Vatican . . . Stated 
Clerk Eugene Carson Blake of the 
United Presbyterian Church in the 
U. S. A. personally proposed a merger 
of four or more of America’s largest 
denominational groups . . . Dedication of 
the 19-story Interchurch Center in New 
York City highlight-d trend toward geo- 
graphical centralization of Protestant ad- 
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ministrative activities . . . The 2,250,000- 
member American Lutheran Church was 
formed out of a three-way merger. 

Missions: Political upheavals set back 
missionary activity at scattered points 
across the globe. Hardest hit was Congo 
. . » The Presbyterian Church in Korea, 
the country’s largest Protestant denomi- 
nation, was largely reunited after a four- 
month schism . The Rev. Paul J. 
Mackensen, 35-year-old Lutheran minis- 
ter, returned to the United States after 
12 years in Communist China, including 
five in prison. He was believed to be the 
last American Protestant missionary on 
mainland China. 

Cuarity: Christians the world over 
rallied with funds and supplies when 
earthquakes and tidal waves in Chile 


caused extensive damage to church 
facilities. 
Epucation: The U. S. government 


exposed scores of “degree mills,” includ- 
ing a number which purported to be 
religious institutions . . . Protestant semi- 
narians joined sit-in demonstrations, and 
a student’s arrest in Nashville nearly 
precipitated wholesale faculty resigna- 
tions at Vanderbilt University Divinity 
School . . . The University of Chicago's 
Federated Theological Faculty, a unique 
17-year ecumenical experiment, ended in 
failure. Although the federation was dis- 
solved, constituent 
each operated independently. 
Cuurcn-StaTe: Senator John F. Ken- 
nedy became the first Roman Catholic 
ever to be elected President of the United 
States, following months of controversy 
. . . A National Council of Churches 
official publicly pressured the Air Force 


into withdrawing a reservist manual 


seminaries survive, 
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which purported to describe Communist 
infiltrations into U. S. church groups. . . 
The U. S. Supreme Court agreed to 
rule on the constitutional issue involved 
in Sunday blue laws and birth control 
legislation. 


Archbishop's Expulsion 


The Haitian government expelled the 
Roman Catholic Archbishop of Port-au- 
Prince last month. He was reportedly 
accused of being implicated in support 
of Communist-inspired students seeking 
to overthrow the regime of President 
Francois Duvalier. 

Archbishop Francois Poirier, 56, 
French-born head of the Port-au-Prince 
see since 1955, was arrested in his office 
and taken aboard a Florida-bound plane. 

In Miami, where he had a stop-over 
en route back to France, Poirier denied 
charges against him. 

Church sources in Haiti have been 
quoted in the past as stating that the root 
of church-state tension in Haiti includes 
government resentment of the prepon- 
derance of French-born priests among the 
Roman Catholic clergy of Haiti. 


Jewish Influence 


The center of Jewish religious life in 
Europe has shifted since World War II 
from Eastern Europe and Germany to 
England, according to the former chief 
rabbi of Ireland. 

Dr. Immanuel Jakobovits, in an ad- 
dress last month at the 62nd biennial 
convention of the Union of Orthodox 
Jewish Congregations of America, said 
that England now has “by far the most 
vital and influential Jewish community 
in Europe.” 


2000 A.D. 


The year 2000 will see the Soviet 
Union a “free and democratic” country 
and peace will be established between 
Israel and the Arabs, predicts Premier 
David Ben-Gurion of Israel. 

Ben-Gurion made the forecasts in a 
letter made public last month by Dr. 
M. N. Eisendrath, president of the Union 
of American Hebrew Congregations. 

The American Reform Jewish leader 
had asked for Ben-Gurion’s views on the 
future for inclusion in a time capsule. 
The letter was to be added to a sealed 
capsule in the union’s House of Living 
in New York City. 

Ben-Gurion also predicted that by the 
year 2000 cancer would be conquered, 
the United Nations would lead the world 
as a “moral force” if not a world gov- 
ernment, and that a Jew “may be” 
elected president of the United States. 
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AMALGAMATION 


(Continued from page 25) 


riers of nearly 500 years of history to attempt 
under God to transcend the separate traditions of 
our churches, and to find a way together to unite 
them so that manifesting the unity given to us by 
our Lord Jesus Christ, his church may be renewed 
for its mission to our nation and to the world, 
“that the world may believe.” .. . 


Our culture, our civilization, our world leader- 
ship are under the materialistic threat of Marxist 
communism. But our culture becomes increasingly 
secular, our civilization becomes increasingly deca- 
dent, and our world leadership becomes increas- 
ingly confused precisely because their Christian 
foundations are undermined and eroded. And our 
divided churches all more and more sectarian in 
fact, are all therefore less and less Christian in 
influence. 


Let us begin by remembering the requirement 
that a reunited church must be both reformed 
and catholic. If at this time we are to begin to 
bridge over the chasm of the Reformation, those 
of us who are of the Reformation tradition must 
recapture an appreciation of all that has been pre- 
served by the catholic parts of the church, and 
equally those of the catholic tradition must be 
willing to accept and take to themselves as of God 
all that nearly 500 years of reformation has con- 
tributed to the renewal of Christ’s church. 


Let me pause here to be quite sure that all of 
you understand exactly the sense in which I am 
using the word catholic. In common parlance in 
America we often talk about “the Catholic Church” 
and mean “the Roman Catholic Church.” 


That is not the meaning of catholic that I here 
use. At the other extreme all our churches repeat 
the Apostles’ Creed in which we say, “I believe 
in the Holy Catholic Church.” All claim to be 
catholics in the strict sense of confessing that Jesus 
Christ has established one universal church in all 
ages and in all places and that we are at least 
part of it. ... 


... The proposal I make is to establish a church 
both catholic and reformed, I mean one which 
unites catholic and reformed understandings and 
practices in an even broader and deeper way than 
that already present in your communion. 


The reunited church must have visible and his- 
torical continuity with the church of all ages 
before and after the Reformation. This will in- 
clude a ministry which by its orders and ordina- 
tion is recognized as widely as possible by all other 
Christian bodies. To this end, I propose that, with- 
out adopting any particular theory of historic 
succession the reunited church shall provide at its 
inception for the consecration of all of its bishops 
by bishops and presbyters both in the apostolic 
succession and out of it from all over the world 
from all Christian churches which would authorize 
or permit them to take part. 


I propose further that the whole ministry of 
the united churches would then be unified at 
solemn services at which bishops and representa- 
tive ministers from each church would, in humble 
dependence on God, act and pray that the Holy 
Spirit would supply to all and through all what 
each has to contribute and whatever each may 
need of the fullness of Christ’s grace, commission 
and authority for the exercise of a new larger 
ministry in this wider visible manifestation of 
Christ’s Holy and Catholic Church. 


The reunited church must clearly confess the 
historic trinitarian faith received from the Apostles 
and set forth in the Apostles’ and Nicene creeds. 
Hence there is no real issue between the Presby- 
terian and Episcopal Churches. The difference that 
must be bridged is the issue between those in all 
our churches who stand for a corporate confession 
of historic faith and those who fear that any re 
quired confession is too restrictive. . 


. . « It will be important for all entering this 
union to attempt creatively to develop a new 
form of government that avoids the monarchical, 
clerical and authoritarian tendencies that have 
been historically the dangers of Episcopal Church 
government. 


Equally, this new form of government must 
avoid bureaucratic dangers that appear to be the 
chief threat of non-Episcopal churches. It is the 
essence of Protestant concern, however, that deci- 
sions should generally be made by ordered groups 
of men under the guidance of the Holy Spirit 
rather than by a man who has personal authority 
to impose on others his decision or judgment. 


sss 





LABOR AND THE NATIONAL COUNCIL 


A year after settlement of the 116- 
day steel strike (see “Steel Differences 
Settled; Everybody Loses,” Cuxristi- 
ANITY Topay, Jan. 18 issue, p- 23) 
a special 17-member committee of the 
NCC Department of the Church and 
Economic Life issued a study report 
concluding that such work stoppages 
are no longer useful. The report avoids 
pronouncing such crippling strikes to 
be morally wrong, and views them 
rather as a “basic right”: “Our society, 
though still maintaining the basic 
right to strike, has advanced to the 
point where work stoppages will in- 
creasingly be felt to have outlived 
their usefulness.” While this implies 
that strikes of this magnitude once 
were useful, the report does not state 
what strikes are or are not useful for. 

The Rev. Cameron P. Hall, execu- 
tive director of the Economic Life de- 
partment, characterized the report as 
a study document, not an official NCC 
statement. Hall emphasized that a spe- 
cial committee led by Charles P. Taft, 
chairman of the Economic Life depart- 
ment, prepared the report, and that 
no company or union representatives 
had any part in its preparation. The 
report claims “one clear lesson of the 
steel strike is that the provisions of the 
Taft-Hartley law for dealing with 
emergency strikes are inadequate, and 
the law should be revised.” The report 
left quite up in the air the question 
of what Taft-Hartley revisions are 


advisable. 


Labor and Economic Life 


NCC has not generally informed its 
constituency that the membership of 
the General Committee of the Depart- 
ment of the Church and Economic 
Life includes 18 salaried union off- 
cials, and a staggering array of church- 
men of liberal political views. The 
larger committee is made up of 14 
members of the Division of Christian 
Life and Work, 107 members at 
large (among them H.E.W. Secre- 
tary Arthur S. Flemming) and 12 
members from other NCC units. 
Among the salaried union officials 
on the General Committee are Walter 
P. Reuther, President, UAW, AFL- 
CIO; designated as Lutheran (Mis- 
souri Synod) (Reuther has sometimes 
listed himself as Methodist, but as a 
youngster attended a Missouri Synod 
Sunday School); his brother, Victor 


G. Reuther (Methodist), Administra 
tive Assistant to the President, UAW, 
AFL-CIO; Elmer F. Cope (Evan 
gelical United Brethren), Secretary- 
Treasurer, Ohio AFL-CIO; Nelson H. 
Cruikshank (Methodist), Director, 
Department of Social Security, AFL- 
CIO; the Rev. W. G. Flinn (Christian 
Churches), Grand Lodge Representa- 
tive, International Association of 
Machinists; George T. Guernsey 
(Methodist), Associate Director of 
Education, AFL-CIO; Paul L. Phillips 
(Methodist), President, United Paper- 
makers and Paperworkers Union; 
John G. Ramsay (United Presby- 
terian), International Representative, 
United Steelworkers of America, AFL- 
CIO; Dallas Sells (American Baptist 
Convention), President, Indiana State 
AFL-CIO; Boris Shishkin (Greek 
Orthodox), Assistant to President, 
AFL-CIO; Donald W. Stone (Meth- 
odist), International Secretary-Treas- 
urer, Amalgamated Lithographers of 
America; James A. Suffridge (Meth- 
odist), International President, Retail 
Clerks International Association; El- 
wood P. Swisher (Methodist), Vice 
President, Oil, Chemical and Atomic 
Workers International Union; Charles 
C. Webber (Methodist), AFL-CIO 
Representative for Religious Relations; 
Charles F. West (United Presby- 
terian USA), Grand Lodge Repre- 
sentative, International Association of 
Machinists; and Albert Whitehouse 
‘Christian Churches), Regional Direc- 
tor, District 25, United Steelworkers 
of America. In addition, the General 
Committee includes a group of rep- 
resentatives of the Division of Chris- 
tian Life and Work, among them 
Tilford E. Dudley (United Church- 
Congregational Christian), Director, 
AFL-CIO Speakers Bureau. 

It is noteworthy that 10 of the 18 
salaried union officials on the NCC 
General Committe of the Department 
of the Church and Economic Life are 
Methodists. No less significant is the 
fact that Dr. Webber, an ordained 
Methodist clergyman on the AFL-CIO 
payroll, acts as Secretary of the Reli- 
gion and Labor Fellowship in Wash- 
ington, D. C. The movement aggres- 
sively indoctrinates clergymen in the 
legislative objectives of organized labor 
‘see CurisTiANiry Topay “Labor 
Leaders Look to the Churches,” Mar. 
17, 1958, issue, pp. 22 f.).  C.E.HLH. 





NEWS 


NCC ASSEMBLY 


‘Cont'd from p. 26) to formulate new 
patterns for training the Christian minis- 
try within the denominations in coopera- 
tion with the American Association of 
Theological Schools. 
and more creative is needed than the 
addition of new courses to the theological 
curriculum or the maintenance of present 
percentages,” said a departmental report. 

The Division of Foreign Missions 
already is producing, through Friendship 
study used by many 
member denominations. This service will 
to the assembly 
are continu- 
“what can 


“Something newer 


Press, literature 
be enlarged. 
indicated that new avenues 
ing being explored to see 
be produced interdenominationally to be 
fully used denominationally.” 


A report 


Dissenting Duo 


Following adoption of the “Message to 
the Churches” by the NCC General As- 
sembly, two leading figures called news- 
men together to explain their dissent. 

Dr. Henry P. Van Dusen, chairman 
of the Message Committee, and Dr. 
Truman B. Douglass, who wrote the first 
draft of the objected to the 
deletion of a statement relating to the 
“churchly” nature of the NCC. Van 


Dusen and Douglass assert that the coun 


message, 


cil needs to make more specific the na 
ture of its own integrity as a church. 

To meet this alleged deficiency, they 
had proposed (1) to extend the denomi- 
nations’ surrender, for instance, of their 
missionary obligations to the NCC, (2) 
to commission laymen to special ecumen- 
ical service in what many interpreted to 
be tantamount to ordination, (3) to ask 
churches to alter ordination procedures 
to include references to a broader church, 
and (4) to arrange for the observance of 
the sacraments by council units. 

The proposals were deleted in com- 
mittee because some felt that the matter 
belonged within the of other 
committees and others questioned the 
strategy and propriety of using the mes- 


purview 


sage as the medium for a drastic move. 
Van Dusen and Douglass made clear 
that they would pursue their plans later. 


Assembly Actions 


Here is a summary of actions taken by 
the fifth General Assembly of the Na- 
tional Council of Churches 
@ Admitted as a new member the Syrian 
Antiochian Orthodox Church, 
membership of 110,000. 

@ Elected J. Irwin Miller, vice chairman 
‘f Division of Christian Life and Work, 
Disciples of Christ layman and wealthy 


30 [250] 


with a 


banker from Columbus, Indiana, as presi- 
dent for the ensuing triennium. 

@ Re-elected Dr. Roy G. Ross as general 
secretary and Dr. R. H. Edwin Espy as 
associate general secretary. 

oS Adopted and ordered sent down to the 
churches a message dealing largely with 
the need for more unity between the 
churches and less self-sufficiency. The 
message also called for greater lay par- 
ticipation in the life of the churches; for 
the support of the aims of the emerging 
new nations of the world; for increasing 
zeal in evangelism; for the elimination of 
racial, national or personal distinctions; 
for the elimination of economic inequi- 
ties; for a strengthening of family ties and 
individual integrity; for labor towards the 
establishment of a community of nations. 
In addition, the message (1) called on 
churches (1) to help in struggle to secure 
peace and world order in view of ever- 
present threat of annihilation, and (2) 
to “move forthrightly and more speedily 
to eliminate racial discrimination,” con- 
demning all opposition to this goal, espe- 
cially the use of violence. 

@ Adopted a resolution affirming Chris- 
tian responsibility for world community 
which (1) acknowledged the tragic “tur- 
bulence of this revolutionary, on 
space age;” (2) affirmed that God calls 
Christians “to live and work” for “that 
real community which he had created 
through Jesus Christ;” (3) called on the 
churches to support the United Nations; 
(4) urged the support of reliable and 
realistic programs of disarmament; (5) 
urged the repeal of the Connally Amend- 
ment; and (6) urged the U. S. to ratify 
the Genocide Convention. 
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Ecumenical Student 


Lutheran Bishop Anders Nygren, 
noted theologian of the Swedish “agape 
school,” is due to arrive in Chicago Jan- 
uary 3 to spend 14 months at the Ecu- 
menical Institute in suburban Evanston. 

Nygren is the second research scholar 
to join the institute through a grant 
from the Danforth Foundation of St. 
Louis, joining Canon Theodore Wedel, 
warden emeritus of the College of 
Preachers in Washington, D. C. 

The 70-year-old Nygren has been one 
of the top leaders in the ecumenical 
movement. 


A New Interpreter 


A political scientist who has been 
operating the United Presbyterian Office 
of Information for the last three years 
will become “general director of inter 
pretation” for the National Council 
Churches, effective January 1. 

He is Dr. Murray S. Stedman, Jr., a 
44-year-old Presbyterian layman who suc- 
ceeds James W. Wine. Wine’s position 
was that of an Associate General Secre 
tary for Interpretation until he resigned 
last August to join the campaign staff of 
Senator John F. Kennedy. 

A 1939 graduate of Williams College, 
Stedman earned a Ph.D. from Columbia 
University in 1957. He had been elected 
a Rhodes scholar but World War II pre- 
vented his attendance at Oxford. 

Stedman has taught political science 
at Swarthmore College, Brown Univer- 
sity, and Columbia. He also served for 
a time as political science specialist with 


UNESCO in Paris. 


PEOPLE: WORDS AND EVENTS 


Deaths: Dr. William Wistar 
Hamilton, 91, former president of the 
Southern Baptist Convention; in New 
Orleans . . . Dr. P. P. W. Ziemann, 
general secretary of the Baptist Con- 
vention of Ontario and Quebec . 
Dr. Frederick Bronkema, 62, former 
head of the department of theology 
at the University of Dubuque. 


Retirement: As president of 
Maryville College, Dr. Ralph Waldo 


Lloyd, effective next summer. 


Appointments: As president of 
the Board of Missions of the United 
Lutheran Church in America, Dr. 
Paul L. Graf . . . as executive secre 
tary of the Board of World Mission of 
the Presbyterian Church in the U. S., 


Dr. Thomas Watson Street . . . as 
secretary of the American Board of 
Commissioners for Foreign Missions 
of the Congregational Christian 
Churches, the Rev. B. Kenneth 
Anthony . . . as director of interpre- 
tation for the International Conven 
tion of Christian Churches, the Rev. 
James C. Suggs. 


Elections: As president of Drew 
University, Dr. Robert Fisher Oxnam 

.as Anglican Archbishop of Uganda 
and Ruanda Urundi, Dr. Leslie 
Brown . . . as president of the Fellow 
ship of Evangelical Baptist Churches 
in Canada, the Rev. J. F. Holliday. . . 
as president of the Association of the 
Statisticians of American 


Bodies, Otto K. Finkbeiner. 


Religious 
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CHRISTIANITY TODAY 


EUTYCHUS and his kin 


"TWAS THE NIGHT... 


"Twas the night before Christmas 
and all through the church 

Not a creature was stirring 
to halt my research. 

As I sat in my study, 
my sermon half done, 

The electronic chimes struck 
the hour of one, 

When out in the narthex 
there came such a clatter 

I rushed through the nave 
to see what was the matter. 

As I dashed down the aisle it 
began to be clear 

That a crisis of major 
proportions was here, 

For out of the darkness 
and down toward the choir 

Came Santa Claus running, 
his whiskers on fire. 

With a presence of mind that 
I blush to recall, 

I seized the extinguisher 
there on the wall, 

And, directing the foam with 
an aim sure and quick, 

In the wink of an eye I 


had put out St. Nick. 


Over coffee and pie in 
the kitchen downstairs 
I tried to catch up with 
the state of affairs, 
While Santa was drying 
the coat of his suit 
And emptying foam frosting 
out of his boot. 
“Just how did it happen?” 
I ventured to say, 
“And why did you not throw 
your whiskers away? 
You'll pardon my finding 
this incident droll: 
You nearly were carried 
away with your role!” 
But Santa replied with 
a quizzical gaze, 
While feeling the fringe that 
remained from the blaze, 
“Your little jest isn’t 
without its appeal, 
But what makes you think that 
my beard is not real?” 
Then laying his finger 
aside of his nose, 


He winked and was gone—to 
his job, I suppose. 
* * * * 
One must not prejudge 
even foliage lush; 
The alarm isn’t false when 
there’s fire in the brush. 
Don’t condemn all the holiday 
sham equally, since 
The flaming-haired beauty 
may not use a rinse. 


EUGENE IVY 


VATICAN AND WHITE HOUSE 


I fear November 8, 1960 was the 
U. S. A.’s darkest hour to date when a 
Roman Catholic became President of our 
beloved country. Not the man himself 
but the fact that we are now under the 
power of a foreign state (the Vatican) 
and as a result are, in reality, under 
totalitarian rule. Where are the great 
men in our generation, that our pilgrim 
fathers and the statesmen of Washing- 
ton’s day could claim to be? . . . Our 
clergymen have proved weak and spine- 
less and the golden opportunity missed 
by both Roman Catholic and Protestant 
clerics alike, to voice what they stood 
for, will only spell defeat for both. 

The handful of brave 
clergy, who weren’t afraid to speak out 
like . . . yourselves with the best article 
I’ve read anywhere “Bigotry or Smear?” 
(Feb. 1 issue) will, in the end, come out 
on top, for courage is secretly admired 
by all mankind... . 

Mrs. E. W. Cornetr 
Mamaroneck, N. Y. 


Protestant 


One can understand, if not appreciate, 
that a majority of Catholics voted for 
the new President-elect. It is, however, 
most disheartening to note that he was 
also jus* as certtinly p’aced in office by 
a majoriy of inthinking, undedicated 
Protestants (as well as the uncommitted, 
religiously and politically). Except for 
the minority, the former great evangelical 
witness of Protestantism in our land is 
apparently but a fading memory. 

Verpun LaCwance 
Lucerne Valley, Calif. 


Protestants in the south have demon- 
strated that for the office of President of 
the United States they impose no re- 


ligious test —an example for Catholics 
that they impose no religious test for 
the office of mayor in the big cities. 
Methodist Parish 
Hartford, S. Dak. Henry Rat irr 
I wonder if Americans now are not in a 
position a bit similar to the one Israel 
was in during the reign of Rehoboam. 
Taxes on Americans have been burden- 
some to the point of confiscation or 
legalized robbery. Now a leader (?) has 
been able to obtain the position of the 
Presidency, who is advised by men who 
propose more taxes and debts. . . . It may 
even be in harmony with Lenin’s plan 
for bankrupting Uncle Sam. . . . 

Rehoboam was about the age of this 
nation’s choice of future leadership. Dur- 
ing his reign Judah did evil in the sight 
of the Lord, and they provoked him to 
jealousy with their sins which were 
above all that their fathers had done, 
for they built high places and standing 
images . . . and there were sodomites in 
the land; and they did all the abomina- 
tions of the nations which the Lord cast 
out before the children of Israel. . . . 

Rehoboam’s decision to trust advice 
of young men proposing higher taxes 
Chigher usury rates probably also) in my 
Bible is called foolish. 
Monmouth, IIl. O. L. Wittson 
This is a request for earnest prayer— 
in meetings and individually—that the 
President-elect might personally know the 
full meaning of redeeming grace through 
our Lord Jesus Christ, and that the Lord 
might use this means to win many Cath- 
olic souls to Christ. 
Seattle, Wash. Vircinia ScoTr 
If the Protestant view of Church and 
State is to survive, the average church 
member must be given an articulate un- 
derstanding of our position. 

Catholics teach their people their view 
through the civics and history courses 
in the parochial schools. Our children 
get most of their instruction along this 
line from the secular courses offered in 
the public schools. . 

. . cannot hold their own in the face of 
secularism or Catholicism. 

. . . Denominational and independent 


publishing houses should produce graded 
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. . Our young people 
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Let’s look at 


INSURANCE 
FOR CHILDREN 


by Andrew Hobart 


President, 
Ministers Life & Casualty Union 


First, of course, a father must in- 
sure himself adequately to protect 
his entire family. Insuring his 
children comes second. But many 
do both, with these reasons in mind 
for their children: 


..-Growing cash values influence 
a child toward good thrift 
habits. 


... Helping with premiums intro- 
duces a child to responsibility 
and develops a proper sense of 
values. 


..» As a child matures he still pays 
the low rates set up in younger 
years—he is guaranteed a low 
monthly cost. 


;.» If, in later years, an illness or 
injury leaves a child uninsur- 
able, he enjoys continued pro- 
tection from his policy taken 
out in childhood. 


.» «If his father dies, a child whose 
contract contains a “Payor 
Benefit” pays no premiums un- 
til he is an adult. 


Most companies offer many kinds 
of “‘Juvenile Insurance”. Here at 
Ministers Life, for example, you 
may choose from the Heritage 
series of policies for ministers’ chil- 
dren, including the Estate Starter 
which guarantees a child $5,000 life 
insurance at age 21 and an Endow- 
ment-at-65 policy. We will be happy 
to send you detailed information 
on any of these . . . just drop us 
a card. 


VY J 


AMNISTERS LUFE ond cosucity union 


3100 west lake st.* minneapolis 16, minn, 
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courses on the Protestant view of Church 
and State. 

. . . Church libraries should be stocked 
with some authentic Catholic civics texts 
and some of the books on Communism 
recently recommended in CHRISTIANITY 
Topay. Oxtver W. Price 
Oklahoma City, Okla. 


During Senator Kennedy’s campaign a 
little group of people in Chicago tittered 
with laughter on hearing the quip: 
“Worship in the church of your choice 
now—while there is still time!” 

One of the group did not laugh. When 
asked why, he quietly but impressively 
replied, “I have just come back from a 
year in Catholic Spain.” 

Morristown, N. J. H. H. Lierirncotr 


THE DIALOGUE 


I particularly wish to thank you and 
Mr. Lowell for his very fine article, “The 
Protestant-Catholic Dialogue” (Oct. 24 
issue). With the many distortions that 
have come to this question in recent 
months, it surely is helpful to see such an 
article bringing things back into focus. 
Bethel Baptist Frank J. Voru 
Greeley, Colo. 


It is to be regretted . . . that he should 
apparently ignore the fact that the 
Luther-Eck debate was possible in the 
16th century because there was a com- 
mon community of the church, whereas 
today there is no common community 
to support a debate. This is why any 
realistic conversation must begin with 
rather awkward and tentative dialogues 
in order to discover a basis for continu- 
ing the conversation. 

W. Tuomas ApPLEBEE 
Community Congregational Church 
Manchester, Iowa 


The writer says that I favor “state sub- 
sidies to church schools.” This is quite 
erroneous. My most recent published 
statement on the subject appears in 
Religion and the Schools, a symposium 
sponsored by the Fund for the Republic. 

I do favor the inclusion of parochial 
school children among the recipients of 
so-called “fringe benefits’—for example, 
free bus transportation—the constitution- 
ality of which the U.S. Supreme Court 
has explicitly upheld. But I do not ad- 
vocate subsidies to parochial schools and 
would not personally support such a 
proposal. F. Ernest Jonson 
New York, N. Y. 


Why is it that you refer to the Church 
of the Pope as “catholic” and not either 
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Roman Catholic, or —as it should be 
called since the Lateran Treaty between 
the Pope and Mussolini, both dead— 
Vatican Catholic? For almost two years 
I have in vain looked for accuracy in 
describing the international Church of 
Popes by its proper name. . . . As yet— 
to my understanding, that is—there is 
not in existence a visible true Catholic 
Church for which our Saviour prayed be- 
fore His death. The numerous and rich 
and influential Church of Popes is but 
a branch of Christianity and is one of 
the main obstacles of true unity among 
and of Christians. 

Miami, Fla. Antront M. Turxrewicz 


CHRIST AND MARX 
You should mail reprints of J. Edgar 


Hoover’s second article entitled “Com- 
munist Propaganda and the Christian 
Pulpit” (Oct. 24 issue) to every preacher 
in the United States. 

Terre Haute, Ind. Curtis H. Wittey 


@ Reprints of the entire series are avail- 


able at ten cents per copy or $4 per 
hundred.—Ep. 


The purpose of the Church’s ministers 
does not include condemnation of the 
Communist ideology Cor for that matter, 
of praising a materialistic American style 
of life) but rather, it is the privileged 
duty of the Church’s ministers to pro 
claim the Gospel, the good news that 
Jesus is the Christ and all persons (not 
just America and her allies) can be 
saved through him. 

A national culture whose claims of 
freedom and equality under the law are 
refuted by religious bigotry (even in a 
Presidential election where neither of the 
candidates have, by their actions, revealed 
that they are Christians), segregation of 
races, business dishonesty excused by the 
term “shrewdness,” unscrupulous adver- 
tising which is justified by the resulting 
sales, political lies which are described 
as “diplomatic necessities,” and a host of 
other atrocities—has no right to point to 
the log in his brother’s eye when the 
speck in his own has, through a loss of 
Judaic-Christian values, also become a 
log. 

Chicago, Ill. Rosert M. Henpricxson 


In 1945-1946 the United States was the 
strongest nation on earth. She had un- 
precedented prestige. If at that time we 
had used good judgment our nation 
would now be prosperous, free of debt, 
stable, secure, and at peace. 

We did not use good judgment. .. - 
We felt insecure and fearful. ... 
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CHAOS OF CULTS 


by J. K. van 
Baalen 










444 
Pages 


$3.95 


New 1960 Nineteenth Printing! 
Third Revised and Enlarged Edition 


A STUDY IN PRESENT-DAY ISMS 


Theosophy (and the 
Liberal Catholic Church) ¢ Christian Science * 


Astrology °*® Spiritism e« 
Rosicrucianism * Unity School of Christianity ¢ 
Faith Healing ¢ Baha’ism ¢* Destiny of America 
Mor- 
Jehovah's 


Witnesses © Moral Rearmament ¢ Unitarianism- 


(Anglo-Israclism) © Swedenborgianism ¢ 


monism ¢ Seventh-Day Adventism ¢ 


Modernism 


For two decades the complete 
standard work on the cults 


WM. B. EERDMANS PUBLISHING CO. 
Grand Rapids 3, Michigan 


Rises mention CHRISTIANITY TODAY 
when you w rite to 9 advertisers. 





“IN PARTNERSHIP WITH GOD” 


An 8-page booklet of a 
businessman's views on Christian 


Stewardship. Available free to 









pastors and youth leaders who 
wish to encourage tithing. 


Write 


THE KEYES FOUNDATION 


234 Biscayne Bivd. * Miami 32, Florida 


CAN YOU ANSWER 
Jehovah's Witnesses? YOU CAN! 


Subscribe for the bi-monthly 
CONVERTED JEHOVAH'S 
WITNESS EXPOSITOR 

published and edited by 
neoar—" J. Schnell 
uthor of 
THIRTY YEARS A WATCH 
TOWER SLAVE, and INTO THE 
LIGHT OF CHRISTIANITY 


Fill in coupon below 


[oil eetinetianeeatiieenentinanetinentitiamnet teeta isdn tein 


1 
| CONVERTED JEHOVAH’S WITNESS EXPOSITOR 
2889 Guss Ave., Youngstown 8, Ohio | 












Yes, | need help ct | 
qunsvecsecee T yr. subscription, 65¢  — $.rscecccserseecesene 

exssensceece 3 yr. subscription, $1.75 — $........ccccccccceee | 

queens copies Into the Light of Christianity, | 
2.95 ant 

smn Copies 30 Years a Watch Tower | 

Slave, $2.95 
Total Enclosed | 


The Converted aoe “Witness Expositor is | 
today the hal! mark for effective soul 
winning work! 
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In 1946 we made a series of far-reach- 
ing concessions to Russia. We were 
asked to believe these concessions were 
necessary to induce Russia to become a 
member of United Nations. They were 
not necessary. Russia was eager to be- 
come a member. She could use United 
Nations to further the cause of Com- 
munism-Atheism. 

We all knew the nature of Commu- 
nism-Atheism. We all knew Russia was 
Communistic-Atheistic. In our right 
minds we would not have accepted Rus- 
sia as a member of United Nations. It 
was madness. With Russia as a member 
and with the far-reaching concessions we 
had made to her, United Nations can 
never fulfill the purposes for which it 
was created. United Nations will inev- 
itably become a Communist-Atheist dom- 
inated organization. 

In the autumn of 1946 I wrote: “This 
is the greatest folly in human history. 
The immorality of it is appalling. Never 
before has a people so knowingly chosen 
the wrong course. We are forsaking In 
God We Trust. We are saying In The 
Honor of Communist-Atheist Russia We 
Trust. This may well be the beginning 
of the end of our nation. We are plant- 
ing a very malignant cancer deep in its 
vitals.” 


Champaign, IIl. Lee A. Somers 


NUMERALS IN REVERSE 


I am puzzled by . . . references to the 
Episcopalians in the October 10 issue. 

On page 28 you say that only 97 per cent 
of Episcopal clergy believe that the Bible 
is the authoritative of faith 
rather overwhelming 


rule and 
per 
centage. . . 

An Episcopal ordinand must “sub- 
scribe and make in the presence of the 
Bishop a declaration that he believes the 
Holy Scriptures of the Old and New 
Testament to be the Word of God and 
to contain all things necessary to salva- 
tion.” 

James L. JENKINS 
St. Paul’s Episcopal Church 


Virginia, Minn. 


@ The report on “The American Clergy 
and the Basic Truths” included a proof- 
reading error involving the figure cor- 
rected below: 

“Episcopalian ministers also showed up 
most poorly with respect to the Bible as 
the authoritative rule of faith and life. 
Baptists and Lutherans supported the 
doctrine’s importance for church unity 
by 97 per cent; Methodists and Presby- 
terians by 95 per cent; Episcopalians by 
only 79 per cent.”—Ep. 
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- your family worship and 
family altars of your parish, daily use of 
The Upper Room, the world’s most widely 
used devotional guide, offers a definite 
way to start the new year right. 


Continuing daily devotions throughout the 
year will not be difficult once the start 
has been made, and the spiritual progress 
of the participants will be assured. 


Many millions of Christians around the 
world have found the daily Bible readings, 
prayers and meditations in The Upper Room 
to be not only a guide to, but a stimulus 
for daily devotions. 


lf you do not already have a subscription 
or your church a standing order for The 
Upper Room, write at once to receive the 
required number of copies by January 1. 


Ten or more copies 
fo one address, 

7 cents per copy. 
Individual yearly 
subscriptions by mail, 
$1; three years for 
$2. Order from 


The world’s most widely used 
daily devotional guide 
37 Editions—31 Languages 
1908 Grand Avenue Nashville 5, Tenn. 
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Bible Book of the Month 


ZEPHANIAH 


ZEPHANIAH STANDS in danger of being 


overshadowed by his 


great contempo- 
raries. He shares with Jeremiah an inti- 
mate concern for the plight of his people 
but lacks both the pathos and the scope 
of the weeping Prophet. Like Nahum he 
pictures with prophetic foresight the col- 
lapse of Nineveh, but his poetic style is 
no match for the stirring cadences and 
striking metaphors of the Elkosite. With 
Habakkuk he declares the necessity of 
divine intervention in judgment, but the 
personal qualities of righteous indigna- 
tion and cordial trust which characterize 


Habakkuk 


Zephaniah. However, the lack of orig- 


are not so prominent in 
inality does not mean that the book is 
unimportant. Zephaniah has summed up 
in his brief book many of the dominant 
prophetic themes, and, above all, he has 
bound them together with the lucid 
eschatological insights for which he is 
students of biblical 


justly honored by 


prophecy 
PERSONAL BACKGROUND 


Our knowledge of Zephaniah’s life and 
ministry is limited to those clues which 
can be detected in his writing. He is not 
to be identified with any of the several 


Old 


“the Lord had hidden” or “treasured” ). 


Testament men who bear his name 


[he introductory verse carries his gene 
alogy back four generations to Hezekiah. 
This unusually complete family history 
seems somewhat pointless unless this 
Hezekiah is the great king of Judah. If 
so, it is likely that Zephaniah began his 
prophetic ministry at an early age, per- 
haps 25. This suggestion is based on the 
fact that there are three generations be- 
tween Hezekiah and Zephaniah and only 
two Man iSs¢ h 
Hezekiah 


\ace Bentzen 


and Amon) between 
and Josiah. 

Introduction to the Old 
Testament, 2nd ed., II, p. 153) 
linked Zephaniah the 
prophets which have received consider- 
ible attention in recent Old Testament 
literature (e.g., A. R. Johnson, The 
Cultic Prophet in Ancient Israel, 1944). 


The possibilitv of such a connection can- 
] 


has 


with temple 


not be denied, but the evidence adduced 
by Bentzen seems tenuous. E. J. Young’s 
evaluation of the relationship between 
prophet and priest is cautious but sound: 
“Tohnson’s monograph serves as a whole- 
some corrective to the extravagant view 
of the older liberalism Cwhich, follow- 
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ing Wellhausen, pictured prophets and 
priests as militant opponents). It does 
cause us to see that there was indeed 
some connection between the prophets 
and the place of sacrifice. What this con- 
nection was, however, we . . . are unable 
(My Servants the Prophets, 
Eerdmans, 1952, p. 103). 


The only direct chronological state- 


to say” 


ment (1:1) links Zephaniah’s ministry 
with the reign of Josiah (c. 640-609 
B.C. ). idolatrous 
practices in Judah and Jerusalem (1:4-6) 
point to a date before the extensive re- 
forms brought about by the discovery of 
the book of the law CII Kings 23) in 
about 622 B.C. In all probability our 


His descriptions of 


prophet’s ministry was brief, centering 
in the period around 625 B.C. J. Philip 
Hyatt’s argument for a date during the 
reign of Jehoiakim (c. 609-597 B.C.) 
has not gained general acceptance among 
biblical scholars (“Date and Background 
of Zephaniah” in Journal of Near Eastern 
Studies, 1948, pp. 25-29). 

Zephaniah’s grave concern for Jeru- 
salem, whose religious and social condi- 
tion he criticizes severely (1:4-6; 3: 1-7) 
and whose ultimate joy and restoration 
he predicts (3:14-20), seems to indicate 
that he was a resident of the capital. 
This verdict is substantiated by the some- 
what detailed description of the city in 
1:10-11: the Fish Gate was undoubtedly 
on the northern wall at or near the Tyro- 
poeon Valley; the Second Quarter (Heb. 
mishneh) was probably the northern sec- 
tion just west of the temple area: the 
Mortar (Heb. maktesh) seemingly was 
a natural hollow (perhaps part of the 
Tvropoeon Valley) used for a market- 
place. Zephaniah concentrates on the 
northern sector because the topography 
of Jerusalem rendered that side the most 
susceptible to siege. Of this description 
George Adam Smith savs: “In the first 
few verses of Zephaniah we see almost as 
much of Jerusalem as in the whole book 
either of Isaiah or Jeremiah.” 


HISTORICAL-RELIGIOUS BACKGROUND 


If the prophetic books were placed in 
chronological order Zephaniah would 
probably fit between Isaiah and Jeremiah. 
He has been called “the harbinger of the 
renascence of prophecy after the barren 
half-century of Manasseh.” Indeed, some 
have suggested that his name hints at the 
suppression of prophetic activity during 
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the reign of Hezekiah’s impious son: he 
had to be “hidden of the Lord” in order 
to escape Manasseh’s massacres. When 
the prophetic silence is broken, it is with 
the awful knell of threatening doom: 
“the great day of the Lord is near... a 
day of wrath is that day . . . of trumpet 
blast and battle cry” (1:14-16). 

In these words some have heard the 
riotous waves of Scythian hordes who, 
according to Herodotus (I, 104-106), 
flooded western Asia and lapped at the 
shores of Egypt. Contemporary historians 
are more cautious, however, due to the 
lack of corroboration of Herodotus’ ac- 
count. More likely Zephaniah’s words 
reflect the widespread restiveness brought 
on by the instability of Assyria, whose 
collapse was imminent, and by the omi- 
nous rumblings from the ancient king- 
dom of Babylon which was beginning to 
bestir itself after centuries of subjugation. 
Within a score of years after Zephaniah’s 
prophecy, splendid Nineveh had fallen 
(cf. 2:13-15), Josiah had been mor- 
tally wounded at Megiddo (II Kings 
23:29), and Nebuchadnezzar had routed 
the Egyptians at Carchemish to gain 
control of Syria and Palestine. For Judah 
the end was in sight. 

The depraved 


Manasseh is 


religious legacy of 
described succinctly in 
Zephaniah 1:4-5. A fuller account of the 
syncretistic worship and the immorality 
which accompanied it is found in II 
Kings 23 where the reform of Josiah is 
depicted in detail. Though the immediate 
cause of the revival is the discovery of 
the book of the law, we may not go far 
astray in suggesting that the preaching 
of Zephaniah and Jeremiah (who began 
his ministry in Josiah’s thirteenth year, 
c. 627 B.C.) helped pave the way for 
the sweeping reforms. 


MESSAGE 


Zephaniah’s central theme is judgment. 
For almost two and a half of his three 
chapters the note of God’s burning wrath 
is sounded (the only relief being the call 
to repentance in 2:1-3). His somber 
message begins with a warning of uni- 
versal judgment which will rival the 
flood in its cataclysmic effects (1:2-3). 
Judah and Jerusalem are the next objects 
of the prophet’s censure (1:4-2:3). He 
concentrates on their religious and social 
sins: worship of Baal, the host of heaven, 
and the Ammonite god Milcom; adopting 
of foreign fads and fashions and thus 
compromising of their distinctiveness as 
a nation; and ruthless looting of the goods 
of the poor. Leaping over the threshold 
(1:9) may reflect a pagan superstition 
(J. P. Hyatt, op. cit., pp. 25-6, suggests 


— 
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the translation “mount the podium” of 
an idol; cf. I Sam. 5:5) or, perhaps, the 
eagerness with which the servants of the 
rich entered the hovels of the poor to 
plunder their meager furnishings. The 
description of judgment in 1:7-20 is vir- 
tually unparalleled in biblical literature 
in sustained fury and awesome ire. 

Foreign nations gain the prophet's at- 
tention from 2:4-2:15: four of the key 
Philistine cities are singled out for judg- 
ment (2:4-7); Moab and Ammon will be 
repaid for their high-handed treatment 
of Judah (2:8-11); Ethiopia (2:12) and 
Assyria (2:13-15) will be desolated, with 
Nineveh, the proud capital of Assyria, 
earmarked for special judgment. Zepha- 
niah’s God is the judge of all the earth, 
the absolute and ultimate sovereign of 
the destinies of all men. 

In chapter three Zephaniah returns to 
the plight of Jerusalem (3:1-7) which, 
no less than Nineveh, has displeased 
God. In a passage reminiscent of Micah 
3:9-12 he describes the total depravity 
of Judah’s religious and political leaders 
whose treachery is in marked contrast 
with the Lord’s faithfulness. 

From 3:8 to 3:20, the theme of judg- 
ment gives way to a picture of deliverance 
and restoration. God's judgment upon 
the nations and Judah is not only puni- 
tive but corrective. The chastened peoples 
will call on the name of the Lord with 
“a pure speech” (3:9) and a faithful 
remnant will dwell securely in Judah. 
The climax of God’s redemptive action 
is the double declaration that he himself 
will be in the midst of his people 
(3:15, 17) and will reverse their lot 
so that the humble attain prominence 
(3:12) and the lame and outcast achieve 
renown (3:19). 


THEOLOGICAL INSIGHTS 


Zephaniah fills in some details in Amos’ 
sketch of the Day of the Lord. Amos 
(5:18-20) had corrected a serious mis- 
interpretation by showing that the wicked 
in Israel would not go unscathed on that 
day. The day of the Lord was not a vin- 
dication of the nation but of the right- 
eousness of God. “A day of darkness not 
light,” said Amos, and Zephaniah, like 
Joel, shows the terrible extent of the 
darkness. He adds a startling figure: the 
Day is a banquet in which (after the 
fashion of Isaac) those who deem them- 
selves guests turn out to be victims 
(1:7-8). 

Another great emphasis of Zephaniah 
is his call to humility. He shares Isaiah’s 
vision of God’s greatness and recognizes 
that the only hope for his own people or 


the nations lies in an awareness of their 


own frailty. Judah is exhorted to seek 
humility (2:3) and the haughty hosts 
of Ammon, Moab (2:10), and Nineveh 
are rebuked for lack of it. Nineveh—the 
essence of insolence—says “I am and 
there is none else” (2:15). The most 
heinous of sins is declaring one’s inde- 
pendence of God. This pride-inspired re- 
bellion is doomed for failure. Those who 
escape God’s wrath are those who in 
humility say “hangs my helpless soul on 
Thee” and “seek refuge in the name of 
the Lord” (3:12). 

Like all the true prophets, Zephaniah 
was an interpreter of the covenant. As 
such, he saw that God's judgment, 
though drastic, was not final. God's 
covenant-love would triumph in and 
through the restoration of the remnant. 
Amos (3:12) had depicted this tattered 
group of survivors as two legs or a piece 
of an ear rescued by a shepherd from 
the lion’s mouth. Isaiah (4:2-3) pre- 
dicted that with the survivors of Israel's 
destruction God would do a new work. 
Micah (5:7-8) saw the remnant as an 
instrument of blessing and power among 
the nations. Zephaniah combined sev- 
eral of these emphases in his description 
of the remnant as the ruler of Israel's 
enemies (2:7), humbly serving God in 
honesty and sincerity (3:12-13), win- 
ning victories for the nation in the 
strength of the Lord (3:17) not by mili- 
tary prowess. 

Our prophet has a practical lesson to 
teach concerning the perils of com- 
placency. With lamp in hand the Lord 
searches Jerusalem and finds mainly 
“men who are thickening upon their 
lees.” They are sluggish and lifeless like 
wine which has stood too long without 
being mixed (cf. Jer. 48:11-12). They 
are sedentary, relaxed, undisturbed by 
their own plight or that of their fellows. 
They share the punishment of those who 
had more actively rebelled against God, 
for they refused both to advance God's 
program and to stem the tide of wicked- 
ness. George Adam Smith reminds us 
that such men are dangerous: “The great 
causes of God and Humanity are not 
defeated by the hot assaults of the devil, 
but by the slow, crushing, glacier-like 
mass of thousands and thousands of in- 
different nobodies. God’s causes are never 
destroyed by being blown up, but by 
being sat upon.” 


TOOLS FOR EXPOSITION 


To the prophetic literature mentioned in 
the article on Joel (Cunistiantry To- 
pay, June 9, 1958) and the historical 
writings in the articles on I Kings (July 
20, 1959) and II Kings (Apr. 25, 1960) 
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the following should be added: J. M. P. 
Smith, “Zephaniah” in International Crit- 
ical Commentary; Charles L. Taylor, Jr., 
in The Interpreter’s Bible; John Bright's 
The Kingdom of God contains a helpful 
chapter on the concept of the remnant— 
“A Remnant Shall Repent” (Abingdon, 
1953); both N. K. Gottwald’s A Light to 
the Nations (Harper, 1959) and B. W. 
Anderson’s Understanding the Old Testa- 
ment (Prentice-Hall, 1957) contain brief 
but graphic discussions of Zephaniah’s 

message and times. 
Davin A. Hussarp 
Chairman 

Division of Biblical Studies 
and Philosophy, 
Westmont Leenat 





Jews Are 
Being Saved 


because God is still interested in His cove- 
nant people Israel. Romans 11:26 tells us: 
“all Israel shal) be saved.” We are dedi- 
cated to this goal. A list of the converts 
of our mission since its beginning in 1894, 
could it be compiled, would fill many 
pages with the names of Jewish saints still 
among us, and almost as many in the 
Glory. To such a list should be added the 
names of saints brought to the Lord 
through the ministry of our own converts 
whom we have the right to call, in the 
Lord, our spiritual grandchildren. 

Jewish missions are a profound success 
and Jews are being saved. An example 
of this is the joy we had at witnessing the 
Baptism of eight adult Jews and one Gen- 
tile at a monthly communion service in the 
auditorium of our New York City building. 
One of the Jews was an ex-Rabbi who had 
served a number of Synagogues in France 
during the war. In this country he found 
his Messiah, and gladly made public con- 
fession of his new faith by following his 
Lord in Baptism. Yes—Jews are being 
saved. 

Our monthly publication, The Chosen 
People magazine, tells all about our work, 
gives valuable information about Jews 
who are being saved, and answers your 
vexing Scripture problems. Its illuminat- 
ing interpretation of Scripture, and its 
timely articles on prophecy and the Jews, 
given from a Jewish standpoint, are of rare 
value. A free copy will be mailed to you 
if you will send us the coupon below. A 
one year subscription will be given to all 
— contribute to our work among Jews. 


"Free Offer Mail era) 


: AMERICAN BOARD OF MISSIONS : 

' TO THE JEWS Inc. Dept. CT = 

5 236 W. 72 Street New York 23, N. Y. 

io Please send me a free copy cf The 
Chosen People magazine. 

(] For the enclosed $2.00, please send me 
your book: “I Have Fought A Good 
Fight’’—The story of Jewish Mission Pio- 
neering in Americo, by Dr. Joseph Hoff- 
man Cohn. (323 pages, cleth, postpaid) 

£ | have pleasure to enclose $ 

= as my fellowship to help your mission reach 
= Jews for Christ. 
= Name 

Te NOR casrsinnichieitiainteemmminnieniniieminamienateinmaniiets 

= City_______Zone__ State 
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cooks in Rvtow 


BACKGROUND OF THE REFORMATION 


Erasmus and the Humanist Experiment, by Louis Bouyer (Geoffrey Chapman, 


1959, 220 pp., 18s.), 


Few people today know much about 
the humanism of the Renaissance but a 
knowledge of it is an essential prerequi- 
site for grasping the background and con- 
text of the Reformation. To most, 
humanism has come to mean a system 
of morality and thought based solely 
on man’s ideas to the exclusion of every- 
thing divine. In the Renaissance era it 
had an element of this, but it was more 
a realization of man’s potentiality, his 
The age 
was everywhere one of discovery, with 
Vasco da Gama and Christopher Colum- 
bus finding new lands, and Galileo and 
Copernicus exploring the mysteries of 
the universe; but though these were part 
of the whole movement, the main impact 
of humanism was in art and literature. 
The fall of Constantinople in 1453 had 
driven the Greek scholars westward and 
sparked off the Renaissance in Italy. Its 
artistic aspect, the paintings of Raphael 
and the sculptures of Michelangelo, and 
so on, are well enough known, so Bouyer 
concentrates on its literary side. He 
shows us the changing attitudes of the 
Popes to the new learning, as it began 
with the classical studies of Petrarch 
and the speculative mysticism of Nich- 
olas of Cusa. The author traces it through 
the education reforms of Vittorino da 
Feltre, and the brilliant but eccentric 
cabalism of Pico della Mirandola and so 
on to Erasmus, the central figure. 

There were in fact two humanisms, 
related but yet distinct. The writer at 
times seems aware of this, but it is not 
brought out with sufficient clarity. The 
Alps were the dividing line intellectually 
To the south 


the emphasis was more secular, more 


wonder and his achievements. 


as well as geographically. 


artistic, and permeated by a greater scep- 
ticism. To the north it was more religious 
and educational, and linked with a pie- 
tism that had grown wearv of scholastic 
The chief reason for the differ 


ence lav in the Brethren of the Common 


dogma. 


Life, who originated in the Low Coun- 
tries 
Bouver gives us much useful informa- 


tion about Erasmus, going through his 


Method of True Theology and his Col 
26 f 956 | 


is reviewed by Gervase E. Dufheld, Secretary to 
the Tyndale Fellowship for Biblical Research, 


Tyndale House, Cambridge. 
loquies. In the process he expounds his 
way of writing, his patristic interests, 
and his commentating, together with 
some of his political and moral ideas. 
The author takes issue with the French 
scholar Renaudet, who explained Eras- 
mus in terms of the undogmatic approach 
of the 19th century Liberalism, and 
made him the virtual founder of the 
Renan type of Modernism. This is fair 
criticism, but we must ask if Bouyer 
himself is not guilty of some preconcep- 
tions in his analysis of the great Rotter- 
damer. Renaudet is accused of vague- 
ness and lack of supporting references on 
p- 139, but what of Bouyer? Can we 
explain away The Praise of Folly as a 
mere verbal pleasantry from a select 
group and the result of a long chat with 
Sir Thomas More (p. 99)? Did Erasmus 
never attack monasticism as such? Did 
he not sav some very strong things about 
the Pope? Later on, when he saw the 
way the Lutherans were moving, he drew 
in his horns, and, wishing to stay within 
the Roman fold, he claimed he had been 
misinterpreted, but all this does not mean 
he never made the attacks in the first 
place. 

What, then, was the historical Eras- 
mus like? His roots were in northern 
humanism, and he shared its concern for 
moral improvement and the pietist’s un- 
concern with dogma. He had more 
faults than Bouyer mentions, for he léved 
flattery and was too ambitious for the 
uninfluential circles of his monastery at 
Steyn. He advocated a conciliatory policy 
towards the Lutherans till he was coerced 
into attacking Luther. Our book passes 
lightly over this contest and total victory 
for Luther in The Bondage of the Will, 
and mentions only Erasmus’ moderation 
and Luther’s violence (p. 132). It is 
clear Erasmus was at best a poor theo- 
logian, and that his real milieu was the 
literary world where he could edit texts 
and write satires. In fact he used the 
same flippancy in attacking Luther's 
view of predestination as he had earlier 
in his Praise of Folly, and we imagine 
Bouyer would not deny he really meant 
to attack Luther. The author places 
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Erasmus between the ultra-conservative 
Catholics and the Protestant innovators 
(p. 98), and while this is very con- 
venient, we must note that Trent later 
decided what Romanism was, and the 
Tridentine Fathers were certainly ultra- 
conservative. Further it would be more 
accurate to say that Erasmus, like his 
great hero Origen before him who tried 
to be a Platonist and a Christian, sought 
to be an orthodox Roman and a Human- 
ist. Formally he was always a Roman, 
for it hardly occurred to him to be any- 
thing else: he hated division and strife 
of any sort, and though he had inherited 
the methods of historical and literary 
criticism from Lorenzo Valla, he was not 
a critical theologian and did not think 
theologically. His method of assailing 
the decodence around him was that of 
satire, but it breathed a different spirit 
from the Council of Trent. 

Bouyer’s uneasiness with humanism 
appears towards the end of the book, 
when he discusses Pope Paul III’s three 
humanist cardinals: Contarini the Italian 
reformer, Sadoleto the commentator who 
sought to steal Geneva back from the 
Protestants, and Pole the Archbishop of 
Canterbury who so nearly became Pope. 
“The Christian spirit in these dedicated 
Churchmen still retained and embraced 
the humanist spirit, but could not pene- 
trate it” (p. 218). The pietistic human- 
ism of the north had some influence on 
the Counter-Reformation, but much of 
it was rejected by Tridentine rigidity. 
The Reformers had set aside the general 
man-centred view of life with its Pelagian 
tendencies and took up the literary tools 
of humanism, the study of philology, 
texts, grammar and syntax, historical 
criticism exposing frauds, and linguistic, 
classical, and patristic research. When 
these things ceased to be the domain of 
satirists and literary dilettantes—well, we 
know what Bucer, Melanchthon, Calvin, 
Zwingli, and Peter Martyr did, and they 
all came from humanist backgrounds. 

The book is well written and printed 
in a large type which helps the reader. 
An index would have been an improve- 
ment, but the work is packed with val- 
uable information, even if the Roman 
Catholic viewpoint is in evidence at 
times. 

In expressing his opinion of the work 
of Renaudet Bouyer says that, though 
his “judgment seems untenable, his book 
is a valuable guide through a maze of 
events” (p. 251). We venture to suggest 
that this appraisal may be applied with 
equal appropriateness to the work of 
Bouver himself. 

Gervase E. Durriecp 
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A LIVING FAITH 


[he Royal Route to Heaven: A 
Study in First Corinthians, by Alan 
\edpath (Revell, 1960, 256 pp., 
$3.50), is reviewed by Richard C. 
Halverson, pastor Fourth Presby- 


terian Church, Washington, D. C. 












\lan Redpath accomplished his pur- 
pose, to provide “both food and fire for 
the hungry heart to which God has re- 
ealed the shallowness and _ ineffective- 
ness Of the church in the world today.” 
In language notably free from the stereo- 
tvpes so deadening to familiar truth, he 
writes as though First Corinthians was 
eant for twentieth century Christians. 
Fundamental ideas such as peace, perish- 
ig, salvation, mystery, carnality, separa- 
m are redefined in a way that stimu- 
tes new appreciation for the relevance 
incient truth to contemporary life. 
Difficult matters like schism, judgment, 
Tongues are handled with great care and 
lelicate matters such as immorality, sex, 
marital relations, chastity bear the touch 
f reverence and wisdom. Discussions 
n the centrality of the Cross and the 
ministry of the Spirit commend this book 
) every reader who seeks to be all he 
believes Christ intends him to be. 
Ricuarp C. HALverson 


RUSSIAN CHRISTIANITY 


The Russian Religious Mind, by 
George P. Fedotov (Harper, 1960, 
431 pp., $1.95), is reviewed by 
Georges Florovsky, Professor of East- 
ern Church History, Harvard Di- 
vinity School. 


























The standing value of this volume is 
in its rich documentation. The author 
urveys in turn all basic writings of 
the early Russian literature up to the 
\longol invasion, in the first quarter of 

thirteenth century, and endeavors to 
discern behind the documents living per- 
sons, with their beliefs and convictions, 
their hopes and achievements, their dis- 
ppointments and failures. He seeks to 
chow, by a kind of case analysis, the 
variety and the growth of Russian Chris- 
tianity, in its first formative age. This 
task is accomplished superbly. 

The author has an unusual insight into 
the human soul. According to his own 
idmission, Professor Fedotov was inter- 
ested mainly in the “subjective side” of 
teligion. Not only does he distinguish 
between the “subjective” and “objective” 
sides, but he opposes them. He writes 
as an historian, not as a theologian. This 
approach has its advantages, but also 
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Evolution and 
Christian Thought Today 


RUSSELL L. MIXTER, Editor, ‘Most evangelical scholars 
will welcome the high level discussion embodied in this 
volume. The writers are to be commended for making 
an honest attempt to bridge the gap between scientific 
theory and Biblical faith."—Dr. J. F. Walvoord $4.50 


GEORGE ELDON LADD 
The Gospel of the Kingdom 


“This is a first-rate piece of work. | feel sure that the 
interested reader will feel grateful to Dr. Ladd for guiding 
him step by step to a clearer understanding of the 
biblical teaching about the Kingdom of God."—Dr. F. F. 
Bruce $2.75 


BERNARD RAMM 
The Witness of the Spirit 


“Ramm has written good books before. To my mind this 
is his best. He deals with a sorely neglected subject 
which strikes at the heart of current theological debate.” 
—Dr. Walter W. Wessel. $3.00 


JOHN MURRAY 
The Epistle to the Romans 


“We have here one of the best helps to the study of 
Romans 1-8 that have appeared in English in our time— 
an excellent work, scholarly, devout, and stylistically 
well-written."—Concordia Publishing House $5.00 


G. C. BERKOUWER 
Divine Election 


“A brilliant presentation of the doctrine of election 
which rejects both the traditional and the Barthian 
view of the equal ultimacy of election and reprobation— 
probably the most important of the translated works of 
Berkouwer.”—Christianity Today $4.50 


At Your Bookstore 


WM. B. EERDMANS PUBLISHING CO. 


255 Jefferson Avenue, S.E. @ Grand Rapids 3, Michigan 
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Gerstner 


The 
Theology of 


the Major Sects 
by JouN H. GERSTNER $3.95 


A recent and very successful volume treat- 
ing such divergencies as: Seventh-day Ad- 
ventism, Jehovah’s Witnesses, Christian 
Science, etc. A wealth of information! 


Order from your bookseller, or 


Baker Book House - Grand Rapids 6, Michigan 


Congregational Church of 750 members 
in growing mid-west community, with 
300 in Church School and youth di- 
visions, seeks Director of Religious Edu- 
cation. Musical ability preferred but not 
required. Reply to Box D, CHRISTIANITY 
Tovar, Washington Bldg., Washington 5, 


grave inconveniences. The author is 
actually interested in the “religious man,” 
not in the “objective” values to which 
this man is committed and dedicated. 
Yet, in the last resort, he does not, be- 
cause he cannot, abstain from judgment, 
and this takes him beyond psychology. 
The book is a kind of special pleading 
for a particular type of Christianity, 
which, according to the author, was char- 
acteristic of the Russian mind. He labels 
it as “Kenotic” (from the Greek word 
kenosis—self-humbling, humiliation). He 
contrasts it with the Byzantine pattern, 
dominated, as he believes, by the atti- 
tude of dread and fear. This section of 
the book is not only the weakest, but is 
a complete failure. The author does not 
know Byzantium well enough, and 
utterly dislikes its religion. The book 
should be widely read as an introduc- 
tion to Russian religious psychology, but 
the reader must be cautious in adopting 
Professor Fedotov’s theological conclu- 
sions. In any case, the Christ of the 
Russian faith was not only “the Humili- 
ated Christ,” but also the Risen Lord, 
and the Judge to come. This was also 
the Christ of the Byzantine. 
Grorces FLorovsky 


REFINED WELLHAUSENISM 


A Christian Theology of the Old 
Testament by George A. F. Knight 
(John Knox, 1959, 381 pp., $5), 
is reviewed by Earl S. Kalland, Dean 
and Professor of Old Testament, 
Conservative Baptist Theological 
Seminary, Denver, Colorado. 


G. A. F. Knight, lecturer in Old Tes- 
tament and Hebrew in St. Mary’s and 
St. Salvator’s Colleges of St. Andrew’s 
University, in this work, has given to 
those interested in Biblical studies a posi- 
tive, modern view of Old Testament the- 
ology. 

Methodologically, the twin excellences 
of historic-grammatical analysis and pos- 
itive presentation grace the book even 
though many of the historical and gram- 
matical judgments might not be accepted 
as true. 

With almost unfaltering consistency 
the alleged writers or editors of every 
section of the Old Testament are chrono- 
logically fitted into a somewhat refined 
and modernized Graf-Wellhausen scheme 
of authorship. Without a complete 
committal to this modern reconstruction 
of Old Testament formation the develop- 
mental order of Old Testament theology 
here espoused cannot be accepted. 

An evolutionary historical approach 
leads Professor Knight to confuse the 
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teligion whieh Israel practiced with the 
religion which God revealed. 

The ancient Near Eastern myths and 
the terminology which they have in com- 
mon with the Old Testament have been 
taken much too seriously in this book. 

While corporate Israel often stands out 
in the Old Testament, here corporate 
Israel becomes what the New Testament 
and what many writers since New Testa- 
ment times interpreted as a prefigurement 
of Christ Himself. Extremely limited 
mention is made of the prophecy of an 
individual Messiah. 

For one who is equipped to read it 
critically, this “theology” should afford 
some interesting reading but it is not a 
book for beginners. Earn S. Kacianp 


BACKGROUNDS OF FREEDOM 


Christian History of the Constitu- 
tion, Volume I, a compilation by 
Verna M. Hall, edited by Joseph 
Allan Montgomery. Introduction 
by Felix Morley (ientees Chris- 
tian History Press, 481 pp., no price 
given), reviewed by Stewart M. 
Robinson, pastor Second Presbyter- 


ian Church, Elizabeth, New Jersey. 


It is like finding “pieces of eight” t 
be able to see some of the monuments of 
our Anglo-Saxon freedom through the 
photographic skill which brings the an- 
cient page under our eye. The volume is 
an organized selection of some great 
chapters out of our national past, from 
original sources and later historians, in- 
dexed and illustrated by pictures of men 
and places of early days. Other volumes 
are promised. This is a book to read and 
ponder. Every portion of our history cost 
fortune, ease ‘and even life itself to stal- 
wart folk who scattered the seed of a 
free civil life under God. 

Joseph Story, in his Commentaries on 
the Constitution of the United States, 
wrote: “The promulgation of the great 
doctrines of religion, the being, and attri- 
butes, and providence of one Almighty 
God; the responsibility to him for all our 
actions, founded upon moral freedom 
and accountability; a future state of re- 
wards and punishments; the cultivation 
of all the personal, social, and benevolent 
virtues;—these never can be a matter of 
indifference in any well ordered com- 
munity. It is indeed difficult to conceive 
how any civilized society can well exist 
without them. And at all events, it is 
impossible for those who believe in the 
truth of Christianity, as a divine reve- 
lation, to doubt, that it is the especial 
duty of government to foster and encour- 
age it among its citizens and subjects,” 
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(Paragraph 1871). This and many other 
quotations from historic documents make 
this volume eminently valuable to patri- 
otic Americans. Stewart M. Rosinson 


STUDY IN PATRISTICS 


A Guide to the Teachings of the 
Early Church Fathers, by Robert 
R. Williams (Eerdmans, 1960, 224 
pp-, $4), is reviewed by Earle E. 
Cairns, Professor of History, Whea- 
ton College. 


Those who are interested in the theo- 
logical, ecclesiastical, and political prob- 
lems of the Old Catholic Church between 
\.D. 100 and 400 and the solutions 
suggested by the Fathers of the Church 
will find this book quite useful. The title 
seems to be slightly misleading because 
the book is really the historical theology 
f the era with emphasis upon the teach- 
ings of the Fathers. These teachings are 
set forth by pertinent, brief quotations 
from their writings. Helpful primary and 
secondary bibliography opens the way 
for further study. The author's evan- 
celical treatment of this subject is a wel- 
come addition to the history of the early 


church, Earve E. Carrans 


FAITH AND SCIENCE 


Protestant Thought and Natural 
Science, by John Dillenberger 
(Doubleday, 1960, 300 pp., $4.50), 
is reviewed by Bernard Ramm, Pro- 
fessor of Systematic Theology, Cali- 
fornia Baptist Theological Seminary. 


This work by a professor in Drew 
University who is already a recognized 
scholar in historical theology sketches the 
reactions of some of the more important 
theologians and scientists of Christian 
faith to the critical problems modern 
science has raised in its course through 
the past four hundred years. It is a book 
based upon considerable research in con- 
tinental libraries and is carefully and 
clearly written. If there is any over-all 
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thesis to be deciphered from the book 
it is this: it took the theologians four 
hundred years to learn to differentiate 
between a theological sentence and a 
scientific one. The principal blunder by 
those who defended the Scriptures and 
by those who attacked the Scriptures 
was that the statements in Genesis 1-3 
were interpreted as literal statements of 
scientific facts instead of literary state- 
ments of theological truth. 

The book has two great values: (1) it 
is a good history for any professor or 
preacher or student who wishes to inform 
himself of the subject, its historical roots, 
and the essential issues. (2) It can serve 
as an eye-opener to the person who thinks 
his own views on Scripture and science 
are impeccably orthodox. By reading 
Dillenberger’s work he will discover that 
some of the opinions held today as con- 
stituting orthodox faith are very heret- 
ical compared to those of his predecessors. 
For example, the immobility of the earth 
was once considered established by very 
sound exegesis and any view that the 
earth moved was judged as heretical and 
contrary to God’s truth! 

On the other hand I would question 
two features of the book: 

(1) Barth, Tillich, Niebuhr, and Bult- 
mann are treated as if they are more or 
less on the same team—they just take “a 
different stance at bat.” Whatever Barth 
may have in common with the other men 
is dwarfed into insignificance when we 
note his differences from them. Barth, 
for example, devotes four huge volumes 
of his Dogmatik to the doctrine of crea- 
tion and treats the creation account with 
a seriousness which is far beyond any- 
thing found in the works of the other 
theologians. 

(2) The author states that his theo- 
logical opinion is “neither to the right of 
Barth nor to the left of Tillich. This 
is another way of saying that no single 
interpretation is assumed, but that Prot- 
estant orthodoxy, forms of Protestant lib- 
eralism, and fundamentalism are _re- 
jected” (p. 15). Certainly from such a 
theological stance no great new interpre- 
tation or no great new synthesis can 
come. It is this standing in three places 
at once which cripples the concluding 
part of the book. Dillenberger does admit 
that the important part of the volume is 
the longer historical section and with this 
we concur. While not contributing any- 
thing new in the science-theology debate 
it nevertheless is a most substantial his- 
torical contribution which no person who 
wishes to be completely informed on the 
subject can afford to overlook. 

Bernarp RaMM 
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REVIEW OF 


a < clissious TI ought 


Ir THE SEASON of Advent holds cheer 
that delights and dazzles a child’s heart, 
it holds challenge also that probes and 


haunts the scintillant of 


most learned 


minds. In his Cambridge Lectures on 
Christian Doctrine, Professor J. S. Whale 
makes the observation that “the Christo- 
logical debates of nineteen centuries are 
a monument to the uniqueness of Him 
whom Christians know as the Incarnate 
Son of God.” A moment later he goes on 
to say that Jesus is inexplicable just be- 
cause He cannot be put into a class. His 
uniqueness constitutes the problem to be 
explained. It is impossible to describe 


Him 


Pp iT Tel xes. 


without becoming entangled in 
The great merit of the Creeds 
is that they left the paradox as such. 

It is this uniqueness, in which the 
event of the atoning Cross is linked with 
the event of the incarnational Birth, that 
gives to us what Professor H. R. Mackin- 
tosh long ago called The Originality of 
Message. 


and 


the Christian 


actu lly 


‘The phrase is 


finer firmer than the too 


subjectivistic theology with which the 


a ith r 


iti 


supports it.) The fitness of the 
phrase is due partly to the telling ap 
propriateness of the w 


rd “message.” No 
the logy, least of 


all a Christology, is 
worthy of the New Testament that is 


merely treatise or discourse: it must be 


lessage 


For this reason I find particular stimu 


lus in the theological writings of such 
contemporaries as Lutheran T. A. Kan 
tonen, Presbyterian John A. Mackay, 
Methodist Edwin Lewis, and Anglican 


Stephen Neill. Their Christological con 
cern is acute and their evangelical com- 


mitment at this point is unambiguous. 


€ Consider Bishop Stephen Neill’s recent 
books, The Unfinished Task and Crea- 
tive Tension. They are skillful attempts 
to bring into fresh focus the redemptive 
Lord. Neill’s 


concern is not that of the theologian 


solitariness of Christ the 


per se but of the missioner: he would 
insist (like Kantonen) that the theology 
of the New Testament is beyond all else 
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kerygmatic. As a doctrinal commentator, 
therefore, he has always before him the 
missionary perspective. 

In The Unfinished Task he “debunks” 
the myth that “each great World Chris- 
tian Conference marks an advance on the 
one that has gone before.” As between 
“Edinburgh” in 1910 and “Jerusalem” 
in 1928 Neill holds that the direction 
was down rather than up. “A case could 
be made out,” he says, “for regarding the 
Jerusalem meeting in 1928 as the nadir 
of the modern missionary movement. 
This was the moment when liberal the- 
ology exercised its most fatal influence 
on missionary thinking, the lowest valley 
out of which the missionary movement 
has ever since been trying to make its 
way” (p. 151). 

What Bishop Neill has in mind be- 
comes abundantly clear to anyone who 
e-Thinking 
Missions, produced under the editorship 
1932. An at- 


evi rly ed 


will acquaint himself with 


of Professor Hocking in 
tentuated Christology from an 
emasculated New Testament had so dis- 
tracted, if not dominated, the Jerusalem 
Conference that the so-called “Laymen’s 
Inquiry” took the Hocking group around 
the world and crvstalized its findings in 
the “Re-Thinking” volume. Here, it was 
stated that “The relation between reli 
take 
the form of a common search for truth” 
p. 47 


the “comparative 


cions must increasingly hereafter 
It was the crowning hour for 
religion” school of 
thought. Christianity was still superior 
but it was not incomparable. 

This influence, stemming from Jeru- 
salem, has led Professor Wilhelm Ander 


sen, a German Lutheran, to say in his 
recent Towards a Theology of Mission 


that dominant 


what the voices of the 
Conference were really asking was: “Is 
Christian faith, perhaps, only one _par- 
ticular form of the mystical experience 
of the 


groundwork of all religions? Should not 


divine which is the common 
Jesus, Buddha, Confucius, Mohammed 
and the rest be considered simply as dif 


ferent branches on the single tree of the 
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religious experience of mankind? Are the 
differences between the various religions 
perhaps only relative differences between 
a more perfect or a less perfect stage of 
evolution?” Cp. 23). 
this and 


thereby betraying, the Gospel has played 


How way of construing, 
into the hands of the now resurgent non- 
Christian faiths may be illustrated from 
the opening paragraph of D. T. Niles’ 
[he Preacher's Task and the Stone of 
Stumbling. Niles quotes a Hindu friend 
of his who one day said to him, “We 
shall put an image of Christ into every 
Hindu temple and then no Hindu will 
see the point of becoming a Christian.” 
On which Niles makes the observation, 
“It was a remark perfectly revealing the 
Hindu mind. For the Hindu attitude to 
Jesus Christ is to accept him and make 
him at home in Hinduism. It is also an 
attitude which refuses to accept either 
the validity or the necessity of a Hindu 
becoming a Christian.” 


€ Since the Jerusalem Conference many 
a theological voice has been raised in pro- 
test against the erosion of the Church’s 
Christology 


and the dilution of the 


Church’s message. It was in_ protest 
against the viewpoint of Re-Thinking 
Missions that Robert E. Speer wrote his 
glorious book on The Finality of Jesus 
Christ. It was in connection with the 
Madras Conference of 1938 that Hendrik 
Mes- 


sage in a Non-Christian World, with its 


Kraemer wrote his The Christian 


rejection of the “comparative religion” 


approach insistence on the 


and its 
uniqueness of the person of Christ and 
of the saving action of God in His birth, 
death, and resurrection on behalf of all 
men. It is to reaffirm, albeit with fresh 
and constructive relevance, the sover 
Christ over all of life that 


Stephen Neill now tells us, in Creative 


elgnty of 


Tension, that even religious systems rep- 
resent those human aspirations and pre 
which the first 


reduce to ashes that so, from the rubble 


tentions Cross must 
of human pride, might arise the new 
man of faith to whom Jesus Christ is 
Saviour indeed. 

The 
been, one religion in comparison with 
another, 


issue is not now, nor ever has 


one philosophy as against 
another: the issue is Christ—God inecar- 
nate, God on a Cross. Paut S. Rees 















